chapter sixteen
Introduction
1. The last two chapters of this book have raised more than a few questions, since a number of interpreters have advanced the idea that the 16-chapter form of the letter was not the form that Paul sent to the believers in Rome.

2. One possibility that has received some acceptance is that Paul made two copies of this letter, one that included chapter 16 and one that did not.

3. Some who hold this view have taken the position that the longer version was not sent to Rome but was sent to the church in Ephesus.

4. As mentioned at the end of Romans 14, some manuscripts place the doxology recorded in Romans 16:25-27 at the end of chapter 14, ending this epistle.

5. Several reasons have been advanced for a version that ends with chapter 14, but it is important to note that none of these reasons is verifiable; nevertheless, it is evident that a 14-chapter version did circulate among the early church.
a. The first evidence for a shorter version comes from Origen (185-253 AD), who claims that Marcion (generally regarded as being heretical) had deleted the final two chapters and circulated the book in a 14-chapter form.
b. However, since Origen is the only source that attributes this to Marcion (who was known to remove material he found offensive), his assertion cannot be proven.
c. Some have suggested that the final two chapters were eliminated based on liturgical reasons (liturgy deals with formal or public worship); since some of the material was not deemed useful in public worship, it was simply removed from the book.

d. However, that view does not explain why the material after Romans 14:23 was eliminated since Paul’s argument clearly continues in chapter 15; it would make more sense to end the book after 15:7 or 15:13.

e. Finally, some have suggested that the last two chapters were accidentally lost; however, the shorter version that circulated in the early church does not contain any reference to Rome in chapter 1.  Rom. 1:7,15
f. Thus, as Andrew Das notes, “the omission of the last two chapters, in combination with the deletion of specific verses from Romans 1, appears to be deliberate”.

g. Some have suggested that the book was intentionally shortened and references to Rome were removed in order to make the book more universally applicable to other churches.
h. The fact that there are several competing theories as to why the shorter version existed indicates that the matter has not been completely resolved; what is clear is that the 14-chapter version existed but that it is not original.

6. A second view originally promoted by David Schulz in 1929, and later by T.W. Manson in 1962, is that Romans 1-15 was originally written and sent to Rome but then Paul added chapter 16 and sent a copy of the entire letter to Ephesus.

a. The best evidence for this theory is found in p46 (papyrus 46), which places the doxology from chapter 16 at the end of chapter 15.  Rom. 16:25-27
b. A New Testament papyrus is a copy of a portion of the New Testament made on papyrus; there are about 120 of these that date from the 3rd century, and they are considered to be the earliest witnesses to the original text of the New Testament.
c. Manson also disputes chapter 16 since his view is that Paul could not have had so many acquaintances in Rome since he had never visited the city.
d. He goes on to state that Paul had an extensive ministry in Ephesus and would have had far more personal relationships in that city.

e. He advances other arguments to support his case, but most interpreters have not found Schulz’s or Manson’s reasoning to be compelling; 
f. The textual evidence favors the inclusion of chapter 16, and even in the text of p46, Romans 16:1 follows the doxology.
7. Another argument that is often advanced against the authenticity of chapter 16 is the actual content of the chapter; there are at least three distinct issues brought up by the critics.
8. The first issue involves the large number of greetings Paul includes at the end of this epistle; in addition to the mention of Phoebe, Paul greets 26 other people explicitly (17 men and 9 women), those in two households, one church, and an unspecified number of other believers.
a. Some take the position that because Paul had not been to Rome since his conversion, he could not possibly have been acquainted with such a large number of believers within that local church.
b. Based on that reasoning, they conclude that this can only be addressed to a church that Paul knows quite well, with the church at Ephesus being the leading candidate.

c. One fact often advanced to support this argument is that the last time Priscilla and Aquila appear in the Acts narrative, they were in Ephesus.  Acts 18:18-19

d. However, the chronology of the book of Acts places this event in the late summer (August-September) of 53 AD.

e. That is important, since Claudius was still alive at that time (he ruled from 41-54 AD) and one would not expect the Jews to return to Rome until after his death.

f. Therefore, it would not be unreasonable to think that this couple eventually did return to Rome in the period between 54-57 AD.

g. The only other church to which Paul sends personal greetings is the church at Colossae, which he had not personally visited at the time he writes to them during the first Roman imprisonment (60-62 AD).  Col. 1:4,7,9, 2:1
h. The most logical reason for this is that Paul did not prefer to single out a few in a church where he was already acquainted with the majority.

9. The second issue is the warning that is contained toward the end of chapter 16, which serves to interrupt Paul’s greetings that he resumes in verse 21.  Rom. 16:17-18

a. Some consider this to be out of place since Paul has not even alluded to any problem with false teachers in the body of this epistle.

b. However, Paul includes differing exhortations and warnings toward the ends of his other letters (some of which interrupt greetings as well), so this objection lacks a real foundation.  
ICor. 16:13-14; Col. 4:16-17; IITim. 4:14-16
c. The final objection is that the closing doxology is found in some versions at the end of chapter 14, and at the end of chapter 15 in other versions; however, that is not an issue unless one accepts the shorter-version theories.  Rom. 16:25-27
d. Some interpreters reject the doxology since they believe the language and style of these final verses are not consistent with Paul’s vocabulary or writing style.

e. Nevertheless, others have rightly observed that the language and content of these final verses are consistent with what Paul has written earlier in Romans; Moo notes that there are at least nine parallels with other parts of Romans found in these three verses.

f. The final objection to the authenticity of these verses is that Paul never ends another letter with a doxology; however, there is nothing in the doxology that poses any doctrinal problem.

g. Finally, if the doxology were not original, the letter simply ends with Quartus the brother, which would seem to be a very abrupt ending to such a lengthy letter.

10. Therefore, there are sound but complicated reasons for rejecting either a 14-chapter or 15-chapter version of Romans and accepting the text of all sixteen chapters as it is recorded.

11. Paul extends numerous greetings to people about whom very little (sometimes, nothing) is known, but the mention of all these names does ground the letter in a personal historical context.

12. As Morris has noted, even though little is known about those mentioned, it is evident that these are real people and, as far as one call tell, ordinary believers.

13. The people Paul mentions are not theologians, apostles, or pastors; however, it is evident that Paul relied on, and was encouraged by, ordinary believers who fulfilled the mandates for Christian ministry.  Eph. 4:11-12

14. Paul writes about six specific matters in this final chapter, which begins with his commendation of Phoebe.  Rom. 16:1-2

15. He then exhorts the believers in Rome to greet other believers that currently resided in that city.  Rom. 16:3-15

16. He issues the command to greet all believers with a holy kiss, which elevates the normal familial expression of love and endearment to the Christian level.  Rom. 16:16

17. He then issues a warning about false teachers, whom he characterizes as being divisive, promoting things contrary to sound doctrine, living as slaves of their own desires and emotions, and who employ devious tactics in order to take advantage of their victims.  Rom. 16:17-18; Jude 1:16
18. He once again compliments the believers in Rome and provides assurance of their ultimate spiritual victory in the angelic conflict.  Rom. 16:19-20

19. He sends greetings to the believers in Rome from Timothy (Paul’s right-hand man) and six other believers, while Tertius, who acted as Paul’s amanuensis (one used to write a letter as the author dictates it; a secretary), sends his own personal greetings.  Rom. 16:21-23

20. He then concludes this letter with the longest doxology of any other Pauline letter; however, given the length and breadth of this epistle, this should not be considered unusual.  Rom. 16:25-27

Doctrine of the Local Church

16:1 Now I commend to you our sister Phoebe, who is also a servant of the church which is located in Cenchrea;  {de, (cc) not translated in New American Standard; but, now--suni,sthmi (vipa--1s) 16X, lit. to stand with, to unite or bring together by introducing, commending or recommending--su, (npd-2p) to you all; indirect object--Foi,bh (n-af-s) 1X, Phoebe--h` avdelfh, (n-af-s) feminine form of brother, sister--evgw, (npg-1p) genitive of relationship--eivmi, (vppaaf-s) lit. being, who is--kai, (ab) adjunctive, also--dia,konoj (n-af-s) a servant, a minister, one who meets needs--h` evkklhsi,a (n-gf-s) of the church; objective genitive--o` (dgfs) the one, the assembly—evn (pd) in. located in--Kegcreai, (n-df-p) Kenchreia}
16:2 so that you welcome her in the Lord in a manner worthy of the saints, and so that you help her in whatever matter she may have need of you; for she herself has also been a helper of many, even of me myself.  {i[na (cs) introduces purpose clause--auvto,j (npaf3s) her, forward for emphasis-- prosde,comai (vsad--2p) 14X, to receive favorably, to welcome—evn (pd) in--ku,rioj (n-dm-s) the Lord --avxi,wj (ab) 6X, lit. worthily, in a worthy, suitable or appropriate manner--o` a[gioj (ap-gm-p) holy ones, saints--kai, (cc) connective--pari,sthmi (vsaa--2p) lit. to stand alongside, to be present, to be available, to be ready to aid--auvto,j (npdf3s) her, dative of direct object—evn (pd) in, with--o[j (aprdn-s) which, that which--a;n (qv) particle of contingency, makes hos indefinite, whatever--pra/gma (n-dn-s) 11X, that which is done, any matter, task or undertaking--crh,|zw (vspa--3s) 5X, to be lacking, to be in need--su, (npg-2p) ablative of source, from you--ga,r (cs) for, because, since--auvto,j (npnf3s) emphatic, she herself--kai, (ab) adjunctive, also--gi,nomai (viad--3s) became, has become, to prove, to demonstrate--prosta,tij (n-nf-s) 1X, a woman who supports others, a patron, protector, benefactor-- polu,j (ap-gm-p) of many; objective genitive--kai, (cc) ascensive, Paul is the most notable one she helped--evgw, (npg-1s) of me; objective genitive--auvto,j (npgm1s) of myself; apposition to ego}

Exposition vs. 1-2
1. Although it is not translated in the New American Standard version (or in most versions), the presence of the adversative conjunction de, (de—but, now) is critical because it indicates that what follows is a continuation of the material at the end of chapter 15.
2. Those that end Romans with chapter 14 or 15 must account for this use of a conjunction that links the contents of chapter 16 with some previous subject matter.
3. The most natural inference is that this chapter forms the actual conclusion to the letter to the Romans, and the conjunction de, (de—but, now) is certainly consistent with what one would expect here.
4. Paul immediately introduces a woman named Phoebe, whose name means bright, pure, or radiant; since this name was found frequently in Greek mythology (Phoebe was the daughter of Uranus and Gaia), most conclude that she was a Gentile.

5. Paul also identifies Phoebe as our sister, which normally refers to the physical relationship that is shared with a female sibling who is born of the same parents.
6. Like the term brother, it is used of a female who shares a spiritual relationship with other believers, based on the principle of the new birth and a common adoption.  ICor. 9:5; Philemon 1:2

7. The genitive of the pronoun evgw, (ego—us) should not be taken in a limited sense to refer to Paul and those associated with him, but should be understood in the universal sense.  She is not only Paul’s sister; she is the sister of the believers residing in Rome as well.
8. Paul uses the verb suni,sthmi (sunistemi—lit. to stand with; Lk. 9:32) to introduce Phoebe; this word came to mean to bring together by introducing one person to another.  It has the added idea of bringing together by commending or recommending one person to another.
9. There is considerable evidence that letters of introduction or recommendation were used frequently in the ancient world, particularly during the Greco-Roman period; during that time, the verb suni,sthmi (sunistemi—lit. to stand with) was a standard verb for providing a recommendation.
10. These letters tended to follow a general formula (although each part of the formula was not necessarily used in every letter) that included the following:
a. An opening section and salutation. 
b. An identification of the one being recommended. 
c. The purpose section, which might contain requests or commands.

d. An appreciation section.

e. A closing section containing a wish for the well-being of the recipient.

11. Ancient examples demonstrated that the letter of recommendation was often carried by the one being recommended, which is likely the case with Phoebe; in fact, most commentators have concluded that she is taking the letter to the Romans.
12. The letter also provided some identification and background information and certified that the writer was familiar with the individual in view; the writer testified that the bearer of the letter was reliable and to be accepted without reservation.
13. Letters of recommendation became common among the New Testament churches for a number of reasons; these letters were designed to ensure that someone coming to a congregation in another area would be received with the grace and hospitality that was befitting saints of God.  Acts 18:27; 
IICor. 8:17-24
a. While the need for this may have been diminished in the modern world, this need was more pronounced in the first century due to the itinerant nature of the ministry (Eph. 4:11; IIIJn. 1:5-8), the fact that all churches met in homes (Rom. 16:5; ICor. 16:19, Col. 4:15; Philemon 1:2), and the reality of persecution.  Acts 8:1, 11:19

b. Another issue that made hospitality such a necessary virtue was the often-dangerous nature of the lodging that was available during the 1st century; inns generally had a bad reputation, and travelers were subjected to unsavory environments (alcohol and sex were frequently provided), physical discomfort, robbery, and even death.
c. Additionally, as the relatively new Christian movement began to expand, it was infiltrated by unbelievers claiming to be believers; a letter of commendation would be one way the churches could protect themselves against itinerant charlatans (con artists) and false teachers.  IJn. 4:1-3
d. Finally, there are examples of unscrupulous people that traveled from place to place and took advantage of the hospitality of believers by sponging off the gracious sacrifices of others without contributing to their own support.
14. Because the ministry was largely itinerant, false teachers could more easily masquerade as apostles (or other authorized communicators; IICor. 11:13) since the truth was that many believers had not personally seen Paul or the other apostles.  Col. 2:1

15. John also makes it plain that believers were to be discerning and not simply accept everyone who claimed to represent Jesus Christ, since they ran the risk of cursing by association; this was another reason why a letter of recommendation became important.  IIJn. 1:9-11  
16. The next description of Phoebe has been the source of great controversy, with a significant number of interpreters desiring to invest the general term dia,konoj (diakonos—one who renders service) with the technical meaning of deacon(ess).
a. Since the word is feminine, some want to translate it as deaconess, which reflects their view that Phoebe occupied the same office that was instituted in Acts and that is described by Paul in the first epistle to Timothy.  Acts 6:1-6; ITim. 3:8ff
b. However, one should recognize that gender in the Greek language is grammatical and is not always used to express sexual gender; thus, the word servant is feminine because of its attraction to the feminine name Phoebe, and not because it means female deacon.
c. Additionally, both passages above share the underlying emphasis on the fact that only males are to be placed in the office; the Greek noun avnh,r (aner—man, male) is used in both passages and focuses on sexual identity, the distinction between a male and a female.
d. In fact, when one considers the biblical usage of dia,konoj (diakonos), it is clear that it is to be understood only in a general sense in most passages; there are only three passages that require the term to be understood in a technical sense of the office of deacon.  Phil. 1:1; ITim. 3:8,12
e. Paul has used the term twice in Romans, applying it once to those in the secular government and applying it the second time to Christ; those usages are not technical for the office of deacon, and neither is this one.  Rom. 13:4, 15:8
f. It should be noted that the passages in which dia,konoj (diakonos—servant) is technical for the office of deacon are not found until the first Roman imprisonment; thus, the word does not appear to have gained a technical meaning for approximately another five years.
17. Those interpreters who desire to translate the term in the technical sense of deacon often betray a feminist agenda which is designed to, “advance the cause of gender equality and justice in the home, church, and world”.

a. While any positive believer (male or female) should be an advocate for justice, there is nothing in the Bible that remotely suggests that Paul was a misogynist, on the one hand, or that he somehow was a champion for women’s rights, on the other.
b. In fact, Reasoner admits that the history of translation regarding Romans 16:1 has been trending toward the feminist agenda after years of relegating poor Phoebe to the status of a helper or servant.
c. He goes further and boldly states that this commendation demonstrates, “the hard evidence of the feminization of Paul’s ministry strategy”.

d. He further suggests that this commendation of Phoebe also indicates, “a ministry strategy of Paul that emerges in the greetings that follow; this strategy is that women of the Roman house churches are named and endorsed as leaders.  Paul’s commendation of Phoebe functions as a signal to the Roman house churches that he supports the women leaders there”.

e. What becomes clear from his writings is that there is little, if any, documentation for his statements regarding Paul’s thinking, and that he often overstates what little evidence is available; this is consistent with the behavior of those that advance a particular agenda.
18. However, there is nothing in the word or the context that demands that it is technical for the office of deacon; there is no other evidence that Phoebe ever occupied an office reserved only to males, as those advancing a feminist agenda advocate.
19. Nevertheless, Paul’s description of her as a servant of the church at Cenchrea implies that she regularly engaged in Christian ministry, although the nature of her ministry toward the local church is not defined in this letter.
20. The correct doctrinal understanding of the place of women in the ministry is that females can engage in any type of ministry that does not involve the exercise of authority over males and that does not involve a public teaching ministry to adult males.  ITim. 2:11-12
a. One should not attempt to appeal to the matter of positional truth as a means of rejecting the authority and obedience structure that characterizes a properly functioning local church since positional realities do not abrogate (abolish or ignore) the principles of authority.  Gal. 3:28
b. While Paul commands submission, one should recognize that such submission has nothing to do with the value or ability of females; rather, it is simply the willing and voluntary decision to orient to the chain of command.
c. Some people may think that orientation and submission to authority are the same as subjugation (forced submission), or that they are some sign of weakness, but the example of Jesus Christ and His submission to the Father should dispel such thinking.  Phil. 2:5-6,8
d. Paul states unequivocally that he does not allow a woman to teach, which would forbid any kind of teaching ministry in the public assembly of the saints.
e. However, that is not the same as saying that a woman could never teach anyone at any time under any circumstances; other passages indicate that a woman is capable of providing instruction to other audiences at the proper times.  Prov. 31:26; Tit. 2:4
f. In fact, had Paul wanted to forbid teaching on any occasion, he would likely have used the aorist infinitive; the fact that he used the present infinitive is designed to communicate a condition or process. ITim. 2:11-12
g. Therefore, the correct translation would be I do not allow a woman to be an authority or to be a teacher over any man, with the emphasis still on the public assembly of the local church.
h. Again, the aorist infinitive would deal with a particular event (to exercise authority on a given occasion), while the present infinitive would mean to occupy a position of authority in an ongoing sense.
i. Both of these verbs are qualified and limited by the genitive of avnh,r (aner—man), which denotes an adult human male as opposed to a female.
j. The thrust of all of this is that Paul is not forbidding women from being teachers or authorities over other women and/or children; he is forbidding women from being teachers or authorities over any man.
k. The fact that avnh,r (aner—man) is singular, and not plural, makes this very specific that Paul does not allow this  under any circumstance.
l. He closes by restating what he has already stated at the beginning of verse 11, which is designed to emphasize the necessity of women being submissive in the public assembly.
m. Although many have rejected or resisted these very clear facts, they do not have any sound reason exegetically to do so; this teaching is also confirmed by the Old Testament (no female priests performing public functions), as well as by other New Testament verses.  ICor. 14:34
n. Anyone that suggests that women can occupy a public position that involves teaching men in the local church is at odds with the Word of God; God does not delegate His authority to women for the purpose of teaching adult males.
o. Further, anyone that suggests that women can occupy one of the two positions of authority in the local church is equally at odds with Scripture; women cannot occupy the office of pastor-teacher or deacon.
p. This position is further confirmed by what Paul records as the qualifications for these offices, since both indicate that one must be the husband of one wife; this is impossible if a male is not exclusively in view.  ITim. 3:2,12
21. Although Paul does not provide any information about how Phoebe acted as a servant, it would not be strange to believe that she may have performed some of the same types of functions that those in the office of deacon performed.
22. Even if one is not technically a deacon, any believer (male or female) could engage in ministry toward the poor, the weak, the widow, the stranger, and the sick, which would rightly define him or her as a dia,konoj (diakonos—servant, minister).
23. The use of the present participle of the verb eivmi, (eimi—being) adds an attendant circumstance to Paul’s introduction of Phoebe; while the participle cannot be pressed to mean Phoebe was technically a deacon, it does indicate that she consistently engaged in service to the local church in Cenchrea.
24. This is the first time in this book that Paul uses the noun evkklhsi,a (ekklesia—lit., a called-out group) to refer to the body of Christ, and all the usages of this term in Romans are found in this chapter.  Rom. 16:1,4,5,16,23

25. The noun evkklhsi,a (ekklesia—church) is used frequently in the Septuagint to translate the Hebrew term lh'q' (qahal—assembly), which denotes the concept of assembling without regard to the purpose for the gathering.

26. While the Hebrew term could denote an assembly of any type, convened for any purpose (Ps. 26:5), it is used regularly to refer to the assembly of YHWH.  Deut. 23:1-3; IChron. 28:8; Joel 2:16
27. In the Roman world, the term had no real negative connotations and was used of a regularly assembled political or business group that had convened to enact legislation or conduct business.
28. The noun (ekklesia—assembly, called-out group) was appropriated as the term for a local church, since believers had become united in their response to the call of the gospel.

29. It is important to note the Paul almost always uses the term to refer to individual local churches; here, it should be understood to refer to believers in one geographic location gathered together to share their life in Christ, to worship God, and  to pursue Ph2 sanctification and eternal glory.

30. Paul is writing to the Romans from Corinth, which is some 8-9 miles to the west of the port city of Cenchrea; the local church in Corinth was likely founded first, and Christianity then spread to the nearby port.
31. While Paul does not provide any further information, it would appear that Phoebe was present in Corinth and was going to return through Cenchrea and travel by boat to Rome, where she would finally deliver this letter.
32. Verse 2 begins by providing Paul’s intention for commending Phoebe to the Romans; the conjunction i[na (hina—so that) is used with the subjunctive mood to form a purpose clause.
33. In this case, Paul mentions two distinct purposes with regard to Phoebe:  The Romans are to receive her warmly, and are to stand ready to provide anything that Phoebe might need.

34. One should recognize that while these are technically expressed as the purposes of Paul, these words take on the force of imperatives; Paul has masterfully addressed the Romans and has used few actual imperatives, but still gets his point across without being heavy-handed.

35. The first purpose is found in the verb prosde,comai (prosdechomai—receive), which is somewhat stronger than the English verb receive is; it means to receive favorably, to provide a friendly reception, or to welcome Phoebe into the fellowship of the local body.
36. Paul modifies this instruction with the prepositional phrase evn kuri,w| (en kurio—in the Lord), which is a reference to the matter of positional truth and the fact that all believers are in union with Christ via the baptism of the Holy Spirit.
37. Lenski suggests that it stresses an, “important spiritual connection that unites believers” (he means positional truth), but others simply understand it to mean a Christian welcome.
38. It is clearly modified by the phrase that follows, which may be taken in a couple of ways; the first would be to take the term saints to refer to the believers in Rome,  and the second would be to apply the term saints to Phoebe.
39. The first translation would mean that the Roman believers were to welcome Phoebe in a way that is consistent with how saints should receive one another.
40. The second translation would mean that the Romans were to provide the type of welcome that corresponds to the way saints should be accepted.
41. The ambiguity here leaves open the real possibility that Paul may have both in mind; they are to act as saints should act and welcome Phoebe in the manner saints should be received.

42. Paul’s second purpose is seen in the subjunctive form of the verb pari,sthmi (paristemi—lit. to stand alongside), which first means to cause to be present.

43. It moves to the idea of placing something alongside someone, putting something at another’s disposal; thus, the Romans were to stand at the ready to provide whatever Phoebe may need.

44. However, there is nothing mentioned that would provide any insight into what types of needs Phoebe may have had, but it is clear that Paul expected the Romans to come to her aid and provide whatever she might have lacked.
45. The term translated as matter is pra/gma (pragma—thing, deed, matter, task), which is a general term and should not be given a specific connotation in this context.  Lk. 1:1; Acts 5:4; IThess. 4:6
46. While it is true that the term is used in the first letter to the Corinthians to refer specifically to a legal matter, there is no indication that Paul was referring to a legal matter that was troubling Phoebe.  ICor. 6:1
47. Given the fact that Paul had never been to Rome and had demonstrated great tact in this letter, it would be extremely unlikely that he would send this very important correspondence with someone who had legal troubles in Rome, which might not only impact their view of Phoebe but would also adversely impact their view of Paul.
48. The entire construction here is one that denotes some uncertainty; when the particle of contingency a;n (an—if, whatever) is used with the relative pronoun o[j (hos—which, that which), it has the force of the protasis of a conditional clause; one could translate it as if she has any need, you should be fully prepared to meet it.
49. While Paul never mentions any specifics, this would certainly include things like providing food, lodging, directions, introductions to others in Rome, and perhaps more as demonstrations of Christian hospitality.

50. Paul concludes his wishes with an explanation as to why he holds Phoebe in such high regard and why the Romans should be prepared to welcome her.

51. Paul uses a term to describe Phoebe that is only used here in the New Testament; the noun prosta,tij (prostatis—lit. a standing before) is derived from the verb proi<sthmi (proistemi—lit. to stand before).

52. The problem with the term is that the verb means to exercise a position of leadership, to rule, or to be in charge of others, which has caused many to believe that Phoebe occupied a significant position of leadership in the church at Cenchrea.  IThess. 5:12
53. However, that same verb is used in other contexts (particularly extra-biblical contexts) and means to have an interest in, to show concern for someone, to care for or provide aid.

54. Therefore, some have taken the term in its most basic sense and simply translate it as helper, while others believe that it means Phoebe was a leader of the congregation, or even its president.

55. While it is true that the verbal form means to direct, lead, or preside over, one must recognize that the context does not make the church at large the object of her ministrations.
56. In fact, Paul indicates that she had helped many (presided over does not fit this context) and had been a help to Paul; however, if one takes the position that it means ruler or leader, one must acknowledge that Paul was under her authority.
57. Since it is clear that Paul’s doctrine states that females cannot occupy positions of authority over men within the local church (ITim. 2:12), then this view must be rejected.

58. Many have also observed that the masculine form of this noun is prosta,thj (prostates), which means one who looks out for the interests of others, a defender, guardian or benefactor; this term is used in the Septuagint but not in the New Testament.  IChron. 27:31; IIChron. 8:10

59. It is often assumed that the less-attested noun prosta,tij (prostatis--patroness) is equivalent to the much more common masculine counterpart prosta,thj (prostates--patron).
60. If that is so, she should be identified with Roman patrons or benefactors of individuals, associations, clubs, professional guilds, and even of residents of certain communities. 
61. Part of that function involved providing monetary support, securing political or social advantages, serving as legal representatives for individuals, and opening one’s house to demonstrate hospitality in terms of providing a place for meetings or lodging.
62. There is significant evidence that women during that time could acquire wealth and attain to significant social status, which may have been true of Phoebe as well.

63. There is also evidence that women often used their wealth as patrons of various clubs and guilds; MacMullen has stated that as many as 10% of the patrons or donors that were sought out were women.

64. However, there is no real biblical evidence that the church met in her house, or that she provided a significant portion of the finances to the church or to Paul personally; these facts would work against identifying her as a typical Roman patron(ess).
65. Since there is no evidence of a patron\client relationship between Phoebe and the local church, or between Phoebe and Paul specifically, the question remains as to what sort of aid she provided to Paul and others.
66. Given the isagogics of that time in history and Paul’s views on women in the local church, it would seem that her contributions involved showing hospitality and demonstrating other types of practical aid (possibly including monetary support) to Paul and others.
67. Since that appears to be the case, Paul’s request that the Romans welcome Phoebe would mean that they were to offer her hospitality, food, lodging, and other things she might need while in their city.
68. The fact that she may have been wealthy does not rule out the fact that she would have been in need of general hospitality; lodging would be a critical element of welcoming her since the nature of public lodging at that time was notoriously bad.

Doctrine of Deacons
16:3 Greet Prisca and Aquila, fellow workers with me in Christ Jesus,  {avspa,zomai (vmad--2p) to recognize someone, to greet--Pri,ska (n-af-s) 6X, Priska; Priscilla is the diminutive form--kai, (cc) connective--VAku,laj (n-am-s) 6X, Aquila, always with Prisca--o` sunergo,j (ap-am-p) 13X, lit. to work with, a helper or fellow-worker; in apposition to names--evgw, (npg-1s) of me, with me; genitive of association—evn (pd) in, in the cause of, for the sake of--Cristo,j VIhsou/j (n-dm-s) the Messiah Jesus}
16:4 who on my behalf risked their own necks, to whom not only do I give thanks, but also all the churches of the Gentiles;  {o[stij (aprnm-p) relative adjective, denotes one belonging to a particular class, on having a certain status; who are the types of people--u`pe,r (pg) substitution, on behalf of, for the sake of--h` yuch, (n-gf-s) the soul, the life--evgw, (npg-1s) of me, genitive of apposition, the soul of me=me--o` tra,chloj (n-am-s) 7X, the neck or throat--e`autou/ (npgm3p) of themselves; genitive of possession--u`poti,qhmi (viaa--3p) lit. to put or place under; to put one’s neck under the sword was to risk one’s life--o[j (aprdm-p) to whom; dative of direct object with eucharisteo—ouv (qn) not--evgw, (npn-1s) I--mo,noj (a--nm-s) only, alone--euvcariste,w (vipa--1s) to express appreciation for benefits or blessings, to give thanks--avlla, (ch) but--kai, (ab) adjunctive, also--pa/j (a--nf-p) all--h` evkklhsi,a (n-nf-p)—to, e;qnoj (n-gn-p) attributive genitive, Gentile churches; content, churches predominately containing Gentiles}

16:5a also greet the church that is in their house.  {kai, (ab) adjunctive, also—supply the verb greet--h` evkklhsi,a (n-af-s) the assembly, the local church--kata, (pa) down, according to a standard--oi=koj (n-am-s) a house, a home--auvto,j (npgm3p) genitive of possession}  
Exposition vs. 3-5a
1. This greetings section (Rom. 16:3-15) includes the names of 26 different people (not including Phoebe), two unnamed females (Rom. 16:13 the mother of Rufus, Rom. 16:15 the sister of Nereus), and an unspecified number of other believers.  Rom. 16:10,14,15
2. It is clear in this letter that the list of greetings is far more extensive than is found in any of Paul’s other epistles, and it has a few unusual characteristics.
a. First, Paul only uses the imperative form of avspa,zomai (aspazomai—greet) five other times in all his epistles; he uses it 16 times in this section.  Rom. 16:3-16
b. When Paul does include greetings at the end of his other letters, they are quite general, seldom mentioning specific individuals.  ICor. 16:20; IICor. 13:12; Phil. 4:21; Col. 4:15; IThess. 5:26
c. While there is some disagreement on a few of the names (whether they are males or females), Paul appears to list at least seven or eight women in addition to Phoebe.
d. This must be considered significant, particularly in light of the criticism that has been leveled against Paul for his teachings on women and their place in the plan of God; some have concluded that Paul was simply a patriarchal misogynist who thought women could not apply doctrine as well as men could.
3. Given the substantial change from his previous practices in writing, there must have been some reasons Paul employed this lengthy list of greetings to the Romans.
a. It is evident that Paul desired to establish himself in Rome and have a base of operations from which he could continue his apostolic work to the west; thus, Paul was attempting to get the Romans to welcome him and support him in his planned journey to Spain.  Rom. 15:24,28

b. It is also evident that Paul had never been to Rome, and it is for this very reason that he asks that the group greet all those he does know; Paul does this to indicate to the Romans that they are already attached to one another through these common acquaintances.
c. As Lampe has stated, “Common acquaintances more easily convert strangers to confidants”.

d. The people in this list were also people of recognized value, quality believers who were dependable and who Paul and the Romans knew occupied some significant positions within the Christian community.

e. Therefore, the more people Paul and the church knew in common, the more likely the church would have been to think of Paul in a favorable way, receive him, and support him in his mission.
f. Since the list contains names that are both Jewish and Gentile, it would not be surprising that Paul might have used the matter of greetings to strengthen the bond between Jewish and Gentile believers in Rome.
4. While some have wondered why this list is so extensive and the greetings in Paul’s other letters are short by comparison, the following may be observed:
a. Paul founded most of the other churches to which he wrote, so he would have to include a lot more people if he desired to send greetings to believers in those churches.

b. Paul likely recognized that in churches where he knew many of the members, a greeting that did not include everyone might be misunderstood and result in hurt feelings among the more sensitive.

c. Since he surely knew far more people in those churches than in Rome, he provides general greetings to all those churches, but only greets those known to him in Rome. 

5. Paul begins verse 3 with the verb avspa,zomai (aspazomai—greet), which means to engage in the hospitable recognition of others with varying degrees of intimacy.
6. This is consistent with the standard epistolary (writing of letters) practice of Paul’s day, when greetings were often conveyed at the end of a letter.
7. The verb is found in the imperative mood, which functions here as a replacement for the first person indicative form (you all greet=I greet); this represents a direct personal greeting from the writer to those he mentions.
8. This verb does not merely mean to greet someone in a casual or perfunctory way; it literally means to wrap the arms around someone and embrace him or her.
9. It is coupled later with the command to offer a holy kiss, which indicates a real expression of Christian intimacy that should characterize the believers within the royal family.  Rom. 16:16
10. These greetings are not merely designed as a way to say “hi” to someone; rather, they are an expression of the solidarity and love that believers in Jesus Christ should demonstrate toward one another.
11. All believers should be encouraged to know that others are concerned enough to think about them and remember them to others. 
12. The first sentence in this section is certainly the longest, which reflects at least two things: Paul had a more extensive history with these two believers, and they occupied a prominent position in the Roman community.
13. Verse 3 introduces Prisca and Aquila, a wife and husband whom Paul had encountered in Corinth during his second journey.  Acts 18:1-3
a. Aquila (whose name is Latin for eagle) was clearly Jewish and was a native of the province of Pontus, where it appears there was a significant Jewish population.  Acts 2:9; IPet. 1:1
b. While he certainly had a Hebrew name, it is never mentioned; however, it was a common custom for Jews outside of Palestine to take Roman names just as Saul/Paul had. 
c. The name Prisca was Roman and in the Latin meant “ancient”; she is never mentioned apart from her husband, Aquila.
d. Prisca is not a different form of Priscilla, as the NIV suggests; Priscilla is simply the diminutive form, which Luke favored in his writing.  Acts 18:2,18,26
e. These two were tentmakers from Pontus who had evidently settled in Rome but had been forced to leave when Claudius issued an edict that expelled the Jews from the capital city in 49 AD.  Acts 18:2
f. While some have wondered if this couple were believers prior to their encounter with Paul in Corinth, there is nothing in the text to allow one to make a decision one way or the other.
g. However, it would seem odd for an unbelieving Jewish couple that likely had been expelled from Rome over issues regarding Chrestus (Christ?) to offer Paul (a Christian herald) lodging and employment.
h. It seems more likely that this couple was part of the Christian population that left Rome and that their common faith and employment brought them together with Paul, where they remained for the next year and a half, learning doctrine from him.
i. The three left Corinth and traveled to Ephesus (Acts 18:18), where Paul left the couple (Acts 18:19) before returning to his home base in Antioch.  Acts 13:1, 18:22
j. These believers had a sufficient grasp of the truths of the gospel that they were able to instruct the well-meaning Apollos, who did not possess the level of understanding that Aquila and Priscilla did.  Acts 18:24-26
k. It is clear from a reconstruction of the events recorded in the New Testament that these believers were originally from Pontus but had moved to Rome (likely for business purposes).

l. In 49-50 AD, they were forced to leave Rome and had settled in Corinth by 52 AD, when Paul arrived in that city; they traveled to Ephesus, where they apparently stayed for some time and established a local church in their house.  ICor. 16:19
m. They were in Ephesus in early 56 AD when Paul wrote to the Corinthians, but by March of 57 AD were back in Rome, as evidenced by Paul’s greeting.

n. Although some have complained that believers should not live a nomadic lifestyle like these two obviously did, that criticism lacks foundation because of the time in which they lived.

o. First, the Jews of that time were notoriously nomadic; tradesmen, domestic servants, small craftsmen, and others traveled extensively, and one of their primary destinations was Rome.
p. Given that all this occurred during the transition period in Acts, when local churches were being established and the reality of a settled ministry was only taking shape, there is no indication that their mobility was a doctrinal issue to Paul.

q. In fact, these two believers appear to leave Rome at some unspecified time in the future and return to Ephesus, where they appear to be when Paul writes the final letter to Timothy.  
IITim. 4:19

r. Based on this information, many interpreters have concluded that Prisca and Aquila were business owners who traveled extensively and who were financially able to have homes in several locations that were of sufficient size to host local churches.
14. One notable fact about these two is that the six times they are mentioned in the Bible Priscilla is mentioned first in four of those passages.

15. This has led interpreters to suggest that she is mentioned first because she was the more dominant personality of the two, she had higher social status, she was more capable as a believer or she was the brains and/or money behind the business.
16. Any or all of the above suggestions may have some merit, but it is not responsible exegesis to teach that Priscilla was mentioned first because she was the head of the house.
17. Paul is very consistent when he deals with the matter of husbands, wives, and the authority structure that is to characterize the Christian household.  Wives are never considered as the authority in the home; they are always told to be subject and to willingly submit themselves to their own husbands.  Eph. 5:22,24; Col. 3:18; Tit. 2:4-5; IPet. 3:1,5

18. To state that this was not true in the case of Priscilla and Aquila based on the order of the names is to contradict Pauline teaching with no real exegetical proof.

19. An example of this type of overstatement is found in a work by Rebecca Groothuis, who states, “The New Testament references to Priscilla and Aquila make it clear that, despite the male-dominant culture, Aquila was not the leader and Priscilla his assistant.  Because it was the custom to list the husband’s name first, this reversal indicates Priscilla’s importance in the minds of the New Testament writers Luke and Paul. It also indicates that Priscilla was not teaching as a secondary partner under the ‘covering’ of her husband’s spiritual authority. If there were a universal spiritual principle requiring a woman to be subordinate to the teaching authority of the man, Priscilla would not have been referred to in terms indicating either her equality or her prominence in the Priscilla-Aquila teaching team”.

20. Since Paul applies the adjective sunergo,j (sunergos—a worker with, a coworker) to the husband and wife team, some have quickly concluded that Priscilla had similar authority to Aquila and that she was to be obeyed as a leader in the church.
21. This view is almost entirely based on the fact that Paul used the verb sunerge,w (sunergeo—to work with) of Timothy, Apollos, and Stephanus (along with his household) and told the Corinthians to submit themselves to such people.  ICor. 16:10,12,15-16
22. However, a careful consideration of the adjective reveals that it is never applied directly to a woman by herself; Paul always uses it of males only, outside of this verse in Romans.  
Rom. 16:9,21; IICor. 8:23; Phil. 2:25; Col. 4:11; IThess. 3:2; Philemon 1:1,24
23. When one considers the usage of the term and Paul’s clear teaching on the matter of women occupying authoritative positions within the church, it is safe to say that a number of women did work with Paul, but not in authoritative positions that required men to obey them.
24. However, to minimize their contributions (which must have been legion) simply because they did not occupy some position of authority is to do a real disservice to women and the part they play in the effective administration of any ministry.
25. The sphere of their labor is qualified by the prepositional phrase in Christ Jesus, which should be understood to refer to the cause of Jesus Christ.
26. Although some translations begin a new sentence with verse 4, Paul continues with the relative adjective o[stij (hostis—who), which denotes people that belong to a certain class or that have a particular quality.
27. Paul is saying that Priscilla and Aquila were the types of quality believers that would endanger themselves in order to deliver Paul from danger or death.
28. In the course of their labors with Paul for the cause of Christ, these two believers put their lives in jeopardy on at least one occasion.
29. Many commentators have wrongly taken this phrase literally to mean that Aquila and his wife had laid their heads on the chopping block to save the apostle after he had been condemned to death by some secular governmental power.
30. However, there is no New Testament passage prior to the writing of Second Timothy that would indicate that Paul had been condemned by Rome (or any other government) and was facing execution.
31. Because of this (and the refusal to be woodenheaded literalists), the majority of interpreters understand the language in a figurative way to mean that they risked their lives on Paul’s behalf.
32. As any number of exegetes have observed, there was no lack of danger involved in Paul’s ministry; thus, there may have been more than one incident in which people risked their well-being to deliver Paul from danger.
33. Unfortunately, Paul does not indicate the circumstances that prompted their behavior, but the riot in Ephesus may have been the type of event that prompted their intervention on Paul’s behalf.  
Acts 19:23ff

34. Paul continues in verse 4 by expressing his thanks to these believers; this is unusual since this is the only place the verb euvcariste,w (eucharisteo—to express appreciation, to offer thanksgiving) is used in the New Testament with a human object.
35. He goes on to indicate that all Gentile churches are also grateful to these two believers; while the language is hyperbolic, it serves to express the great regard Paul had for these two believers and the regard that the church should have for them as well.

36. Although the immediate context would suggest that the gratitude of these churches was based on the fact that this couple was so devoted to Paul that they would risk their lives, it is also evident that they were intimately involved in the work that resulted in churches being founded in Corinth, Ephesus, Rome, and perhaps other places.

37. The beginning of verse 5 provides the second object for the main verb avspa,zomai (aspazomai—greet) that began verse 3.
38. The phrase the church that is in their house is somewhat unusual in that Paul does not use the preposition evn (en—in, located in) but uses the preposition kata, (kata—down, according to).
39. Wallace notes that this preposition can be used in a distributive sense, which indicates the division of a large whole into its smaller parts; this would mean to greet that portion of the church that assembles in the house of Aquila and Prisca.

40. Dodd points out that many religions, both Jewish and pagan, conducted worship on a family basis; however, the household did not include only the immediate family, but included the slaves, employees, tenants, and any others that were closely associated with the owners.
41. If it were a large household with some prosperity, and the husband and wife were people of power, social position, or influence, those neighbors who were Christians would often attach themselves to that home as their place of worship.
42. The fact that a local church was meeting in their house also indicates that this couple had the understanding and motivation to establish them as significant leaders within the church, a fact that is confirmed by Paul’s greeting.
16:5b Greet Epaenetus, my beloved, who is the first convert to Christ from Asia.  {avspa,zomai (vmad--2p) greet--VEpai,netoj (n-am-s) Epainetos--o` avgaphto,j (a--am-s) beloved, being loved by Paul, one who is dear, prized or valued--evgw, (npg-1s) subjective genitive, Paul loves Epaenetus-- o[j (aprnm-s) who--eivmi, (vipa--3s) is--avparch, (n-nf-s) 9X, the first fruit or portion of a harvest; the first convert--o` VAsi,a (n-gf-s) from Asia, ablative of source—eivj (pa) into, who has believed in--Cristo,j (n-am-s) Christ, Messiah}

16:6 Greet Mary, who has worked hard for you.  {avspa,zomai (vmad--2p) greet--Mari,a (n-af-s) Mary--o[stij (aprnf-s) belonging to a class, who has a status, who is of such quality--polu,j (ap-an-p) many things, many times--kopia,w (viaa--3s) 23X, to exert oneself, to labor to the point of physical exhaustion, mental exhaustion, or both—eivj (pa) lit. into, among--su, (npa-2p) you all}

Exposition vs. 5b-6

1. Paul continues throughout this section to use the imperatival form of the verb avspa,zomai (aspazomai—greet), which has the force of give my regards to…
2. It is evident that Paul mentions something specific about many of the people in this list, and it is equally evident that the things he mentions are complimentary in nature.
3. Like the majority of names in this chapter, Epaenetus is not mentioned elsewhere, but many assume him to be a Gentile because of his name, which is attested in a number of locations in the Roman Empire.
4. Paul refers to him as beloved, which is an adjective that is also applied to three other people in this list.  Rom. 16:8,9,12
5. However, one should not conclude that those who are not described as beloved are less important to Paul or to the church.
6. The fact that Paul uses a personal term of affection has led many to conclude that he does so only in the case of those he personally knows.
7. While it is possible that Paul knew everyone he greeted in this list, it is also possible that Paul did not personally know each person, but had heard about him or her from reputable sources within the Roman church.
8. Epaenetus is further described as the first fruit to Christ from Asia, which the New American Standard rightly understands as the first convert.  ICor. 16:15
9. The term avparch, (aparche—first portion, first fruits) is important in that it carries with it the reality that there will be more fruit later; Epaenetus was part of the larger harvest of Gentile positive volition that followed.
10. Although there are some manuscripts that read Achaia instead of Asia, it is certain enough that Asia is the correct reading that Metzger does not even address it.

11. The Roman province of Asia covered about one-third of Asia Minor, which is now part of modern day Turkey; it was surrounded by the provinces of Phrygia, Bithynia, Galatia, Pisidia, and Lycia.

12. Since the cultural center of Asia was Ephesus, it is generally believed that this man was converted by Paul when he first traveled to Asia (Acts 18:19 cf. Acts 16:6), or possibly came to faith under Prisca and Aquila.
13. Lenski opts for the second view and believes that it was for this reason that his name is mentioned just after that of Prisca and Aquila; some go even further and speculate that he was a tentmaker and was part of that couple’s business, which accounted for his presence in Rome.

14. The fact that he was the first convert of that area naturally gave him a certain status, and it was not unusual that those being daring enough to embrace the Christian faith would become important figures in the believing community.

15. Although this statement has been adduced as proof that this chapter was appended and addressed to Ephesus, this fact would work against that theory since those in Ephesus would have known about Epaenetus, but the Romans would not have.

16. Verse 6 introduces another female, but her name is quite common and was a name that was used by both Jews and Gentiles; thus, it is impossible to determine her ethnicity.
17. Some have argued that since Paul does not identify her as Jewish (which he does with others in this list), she must have been Gentile; however, it is evident that Paul did not identify Aquila as being Jewish, so that argument lacks merit.  Acts 18:2
18. Some attempt to determine her ethnicity by the form of her name in the Greek text; however, textual evidence is divided between Maria,m (Mariam—likely a Jewish name) and Mari,an (Marian—likely a Roman name) and provides no certainty.
19. Paul uses a verb to describe her activity that he uses of his own apostolic labors; the Greek verb kopia,w (kopiao—worked) has the idea of laboring physically, mentally, or spiritually to the point of exhaustion.  ICor. 15:10; Col. 1:29
20. Although some have attempted to make the term either technical or semi-technical for a formal Christian ministry, the verb is not technical, and is used in a variety of contexts.  Matt. 6:28, 11:28; Lk. 5:5 
21. The type of work Mary did is uncertain, but Dunn believes that it does not denote specific tasks assigned formally, but to the type of work one does voluntarily on his own initiative.

22. Thus, Mary appears to have been an energetic woman who was willing to devote her time, talents, and energy to produce divine good by meeting the needs of the congregation in Rome.
23. Although it is not translated, Paul uses the plural of the adjective polu,j (polus—many, a great number), which may be understood as denoting the many things Mary did or the many occasions on which she worked to the point of fatigue.
24. While nothing in Paul’s statement demands, or even suggests, that Mary occupied a position of leadership in the local church, he certainly believes that this type of service is one that should be acknowledged and commended.  IThess. 5:12
25. Although there are some manuscripts that have the pronoun evgw, (ego—us), the preferred reading is the accusative of the pronoun su, (su—you all).
26. Therefore, Paul commends Mary’s service, even though he and his associates did not directly benefit from it; her work was performed for the good of the church at Rome.
27. The fact that Mary is singled out for commendation at this early point in Paul’s greetings indicates that he viewed her contributions to the church as noteworthy and deserving of praise.

28. In spite of those that contend otherwise, passages such as this indicate that Paul held women in the church in high regard; he viewed their contributions as being important, even if they could not and did not occupy positions of leadership.
16:7 Greet Andronicus and Junias, my kinsmen and my fellow prisoners, who are highly regarded among the apostles, who also were in Christ before me.  {avspa,zomai (vmad--2p) greet--VAndro,nikoj (n-am-s) Jewish but with a greek name, man of victory--kai, (cc) connective--VIounia/j (n-am-s) question as to gender, male or female?--o` suggenh,j (ap-am-p) 11X, lit. of common birth or origin, related by blood--evgw, (npg-1s) gentive of relationship--kai, (cc) connective--sunaicma,lwtoj (n-am-p) 3X, lit. taken with a spear, a fellow-prisoner or captive--evgw, (npg-1s) genitive of association-- o[stij (aprnm-p) who, have the status of--eivmi, (vipa--3p) are--evpi,shmoj (a--nm-p) 2X, well-known, notable, famous, infamous—evn (pd) in, among; to or by--o` avpo,stoloj (n-dm-p) the apostles, question here--is the term technical or general?--o[j (aprnm-p) who--kai, (ab) adjunctive, also--gi,nomai (vira--3p) lit. who became—evn (pd) in--Cristo,j (n-dm-s) Christ--pro, (pg) before--evgw, (npg-1s) me; i.e. they were saved before I was}

Exposition vs. 7

1. Paul next sends his regards to two people that he identifies as being Jewish and who had attained a significant standing in the first-century church.
2. The first person Paul greets in verse 7 is Andronicus, who had a common Greek name that literally meant man of victory.

3. The second person Paul mentions has caused a great deal of debate since the Greek form Paul uses could refer to a man (Junias), which was a shortened form of the name Junianus; on the other hand, the form may refer to a woman whose name was Junia. 

4. The evidence that is available is sparse, but what evidence there is includes the following:

a. In the Greek language, only the difference of an accent mark distinguishes between Junias (a male) and Junia (a female).
b. However, the evidence based on accent marks is inconclusive since they were not generally used in the earliest Greek manuscripts (uncials were written in all capital letters, without spaces between the words and with very little punctuation).

c. The feminine name is common in Latin but is quite rare in Greek; however, the masculine Junias (as a contraction for Junianas) is even more rare, with only one instance of the masculine form to be found in extant Greek literature.
d. A search of Greek writings from Homer (8th-9th century BC?) through the 5th century AD reveals only three citations, which only documents the fact that the name Junia was a female name in use during the 1st century.
e. Origen (c. 185-253 AD) wrote a commentary on Romans and he used the Latin masculine singular, which indicates that he understood Junias to be a man.

f. However, there is division among the few ancient commentators that have addressed this issue; Epiphanius (c. 315-403 AD) indicated that Junias was a man, while John Chrysostom (c. 347-407 AD) speaks of the devotion of this woman.
g. While it is true that the terms that modify these names are all masculine, that does not necessarily prove that one of the subjects could not be female; although the relative adjective o[stij (hostis—belonging to a class, having the status) is masculine, it was used of Prisca and Aquila, and Prisca was certainly a female.
h. This has led a number of interpreters to suggest that the name is indeed feminine and that Paul is speaking in reference to another married couple.
i. In addition to all this, the history of interpretation from the early church fathers through the 13th century AD almost uniformly supports the feminine form Junia.

5. One principle of textual criticism and interpretation is that the more difficult reading is generally to be preferred, since scribes had a tendency to simplify and clarify texts when they copied them.
6. There is no doubt that Junia is the more difficult reading from a theological perspective since many interpret what follows to mean that Andronicus and Junia were apostles.
7. Nevertheless, when one considers all the data, it appears that Junia was a woman who was closely associated with Andronicus (some think she was his wife); they were a prominent Christian couple, just as Prisca and Aquila were.

8. Paul goes on to apply the term suggenh,j (sungenes—lit. born with), which denotes those that are related by blood; however, the relationship may be a close one (father, mother, sister, brother), a more distant one (cousins, aunts, uncles), an even more distant one (tribe, clan), or the most distant one (national kinsmen).
9. Although this term cannot be pressed to mean that these people were anything more than Paul's Jewish kinsmen, it is clear that there are other Jews in this list, and they are not referred to as kinsmen.
10. While it is impossible to say how closely related to Paul these two were, one should probably think in broader terms of distant relatives or tribes (Benjamin) since it is extremely unlikely that close relatives would be married to one another.
11. One problem in determining exactly how closely related Paul was to those he describes as kinsman is that all other New Testament usage would tend to limit the term to blood relatives and not merely to countrymen.  Mk. 6:4; Lk. 1:58,2:44,14:12, 21:16; Jn. 18:26; Acts 10:24

12. Although the sample of Paul’s usages is small, it seems safe to conclude that these people were part of Paul’s extended family, and not merely other Jews.

13. The next term Paul applies to this couple is that of fellow prisoners; the noun sunaicma,lwtoj (sunaichmalotos—lit., taken with a spear) specifically denotes a prisoner of war.
14. That term is used only three times in the New Testament but is not in the same family of words that Paul uses to describe his captivity.
15. The de,smioj (desmios—lit., a binding, a fetter) family of words refers to that which binds someone, a fetter or bond (Acts 16:26); the cognates are used of those that are bound (prisoners, captives; Matt. 27:15) and the place where those that are bound are kept (prison).  Acts 16:26
16. While it is possible that this term is to be taken literally, the problem with that is that Paul was not currently bound, and there is no biblical evidence that he had been at this point; what is evident is that neither Andronicus nor Junia was bound or imprisoned at this time.
17. If it is to be taken literally, then Paul is referring to some unknown incident in his life in which he was imprisoned with these two believers; an alternate explanation is that they were not imprisoned with Paul, but shared in his difficulties for the cause of Christ.
18. Friberg suggests that it may be used figuratively to describe certain believers that shared in Paul’s hardships in prison by visiting him and providing for his needs.

19. However, the aivcmalwti,zw (aichmalotizo—to take a prisoner, to take captive) family of words is used mostly in metaphorical contexts and does not demand literal captivity in a literal prison.  
Lk.  4:18 (noun) Rom. 7:23; IICor. 10:5; IITim. 3:6 (verb); Eph. 4:8 (verb and noun)
20. Therefore, this should also be understood as a metaphorical use, a title that Paul applied to only a few people; these people were honored because they were like Paul in that they had voluntarily made themselves captive to the Lord’s will.  Col. 4:10; Philemon 1:23
21. The next description has created the most controversy, since a correct understanding of this verse hinges on the meaning of the phrase outstanding among the apostles and how one defines the term apostles in this context.
22. The first issue in the phrase outstanding among the apostles is the meaning of the adjective evpi,shmoj (episemos—lit. having a mark or sign upon), which is used only twice in the New Testament.
a. The term is used in a positive sense of people who are acknowledged or known in some way, people who are prominent or outstanding in the sense that they have distinguished themselves and others recognize that they are quality individuals.
b. It is also used in a negative sense to denote one that has a bad reputation, one who is infamous or notorious.  Matt. 27:16
23. The prepositional phrase has been understood by most translators and interpreters to mean among the apostles; that view takes the phrase to have an inclusive sense, which would mean that Andronicus and Junia were included in the group Paul designates as apostles.
a. There are difficult and complicated reasons for understanding the phrase in an exclusive sense; that would mean that Andronicus and Junia were recognized by the apostles but were not included among the apostles.
b. Burer and Wallace demonstrate that those who hold to an inclusive view that identifies Andronicus and Junia as having full apostolic status have not adequately considered and accounted for all the issues raised by this prepositional phrase.

c. These men present evidence from the church fathers, the papyri, inscriptions and from the Bible that supports the view that these two were not classed with the twelve apostles.
d. In a well-written and exceedingly thorough article, they conclude, “To say that this prepositional phrase can only mean ‘noteworthy among the apostles’ is simply not true. It would be more accurate to say, ‘This phrase almost certainly means ‘well-known to the apostles’.’  Thus Junia, along with Andronicus, is recognized by Paul as well-known to the apostles, not as an outstanding member of the apostolic band”.
24. This then brings up the matter of how one is to understand the term avpo,stoloj (apostolos—apostle) in this context.
a. Is it to be taken in the technical sense and limited to the men Jesus specifically appointed to the office, or in a non-technical sense of an emissary sent by someone?
b. While Paul only uses that term in its most limited technical sense in the book of Romans, it is evident that he uses it in a broader, non-technical way in other passages.  ICor. 15:5-7 (the 12 seem to be distinguished from the apostles) IICor. 8:23; Gal. 1:19 (James was not among the original 12); Phil. 2:25
c. Based on this, some interpreters have opted for a non-technical view of apostles in this context and simply state that Andronicus and Junia had a high standing among other itinerant leaders in the church.
25. However, given the usage in Romans, it seems likely that Paul has the original apostles in view and is saying that Andronicus and Junia had distinguished themselves to this group; they are not to be considered as being among the group of apostles, but rather as having achieved a notable status exclusive of the apostles.
26. One very critical problem with the inclusive view is that if Junia is a female (as the evidence seems to indicate), then this verse could be used to authorize or justify females in positions of great authority within the church.
27. Although that view has gained greater acceptance theologically, it is often promoted by those with a feminist agenda, who reject the very obvious fact that there are no other verses that support this contention.

28. One principle of sound hermeneutics and interpretation that has become increasingly ignored is the fact that orthodox believers should not accept any teaching or doctrine that is based on a single verse of scripture.

29. This is especially true when the doctrine relies on a verse that is not even found in a didactic (designed or intended to teach) section but is found in the closing section that is devoted to greetings!
30. Paul’s final description of this couple includes the fact that they had converted to Christ prior to the time Paul had become a believer.

31. This makes it likely that they were Jews from Palestine who formed part of the early church in Jerusalem, where they distinguished themselves by their commitment to the truth and their applications of doctrine.
32. It is of note that Paul uses a perfect tense of the verb gi,nomai (ginomai—to become) to describe their conversion; they became in Christ before Paul did, but the perfect tense emphasizes that they are still in Christ, which is a subtle documentation for the doctrine of eternal security.
16:8 Greet Ampliatus, my beloved in the Lord.  {avspa,zomai (vmad--2p) greet, give my regards-- VAmplia/toj (n-am-s) longer form of Amplias--o` avgaphto,j (a--am-s) the one being loved--evgw, (npg-1s) of me, subjective genitive—evn (pd) in--ku,rioj (n-dm-s) the Lord}

16:9 Greet Urbanus, our fellow worker in Christ, and Stachys my beloved.  {avspa,zomai (vmad--2p) greet--Ouvrbano,j (n-am-s) Ourbanos--o` sunergo,j (ap-am-s) the one who works with; apposition--evgw, (npg-1p) genitive of association, with us—evn (pd)--Cristo,j (n-dm-s) in Christ--kai, (cc) connective--Sta,cuj (n-am-s) Stachus--o` avgaphto,j (a--am-s) the one being loved; apposition--evgw, (npg-1s) subjective genitive}

16:10 Greet Apelles, the approved in Christ. Greet those who are of the household of Aristobulus.  {avspa,zomai (vmad--2p) greet--VApellh/j (n-am-s) Apelles--o` do,kimoj (a--am-s) 7X, one who is approved after being tested, one who is respected or worthy of high regard; in apposition to name—evn (pd)--Cristo,j (n-dm-s) in Christ--avspa,zomai (vmad--2p) greet--o` (damp+) the ones—evk (pg) from, living in--o` (dgmp+) the ones of--VAristo,bouloj (n-gm-s) associated with the house of Aristobulus}
Exposition vs. 8-10

1. Paul continues sending his regards to those with whom he is acquainted (likely most in the list) and to those of whom he had heard.

2. Ampliatus, like the vast majority of names in this chapter, is unknown other than the greeting Paul sends here.
3. It was a common name among slaves and was attested frequently in Rome as a slave name in inscriptions relating to the royal household; while it is not found as frequently in the outlying provinces, it is found in Athens, Pompeii, and Ephesus.

4. Paul identifies him as one that is beloved; he uses the adjective avgaphto,j (agapetos—being loved) of four people in this list (Rom. 16:5,8,9,12), but only here qualifies it with a statement of positional truth.
5. While Paul does not always qualify those he loved, the phrase in the Lord should be understood as something that was true of all of his close personal relationships; this designation also indicates that this man was one Paul knew personally.
6. Verse 9 introduces Urbanus, which was another name that was common among slaves and among members of the imperial household.
7. Paul frequently applies the term sunergo,j (sunergos—a worker with, co-worker) to those that labored in the cause of Christ.
8. However, it should not be understood in a technical sense to refer to those who had been commissioned by Christ (apostles, evangelists, prophets, and pastor-teachers), but to anyone who supported or cooperated with Paul in the ministry in any way.
9. The fact that Paul refers to Urbanus as our fellow worker, and not as my fellow worker, has led most to conclude that Paul had heard of the work of Urbanus but did not work with him personally.
10. There are Roman inscriptions that contain the names of Ampliatus and Urbanus, leading some to identify the names here with the inscriptions, but the arbitrary character of such inscriptional evidence, as well as the dating of these inscriptions, does not allow such a dogmatic identification.
11. The next individual Paul mentions is Stachys, about whom nothing is known or conjectured; he is identified as another person Paul knew personally and one for whom he had great affection, as seen in the description beloved.
12. Paul continues his greetings in verse 10 with Apelles, which is a common Greek name that is also connected with the imperial household.
13. The fact that many of these names are found in inscriptions, coupled with the fact that Paul mentions those of Caesar’s household, has led some to conclude that Christianity had already penetrated the highest levels of Roman society and government.  Phil. 4:22
14. Apelles is designated in a way that no one else in this list is; Paul applies the adjective do,kimoj (dokimos—approved) to this man.
15. That term is derived from the verb dokima,zw (dokimazo), which means to make a critical and thorough examination of something to determine if it is genuine or if it meets specific specifications.
16. The action of testing is designed to result in a conclusion about the worth or value of what is being tested.
17. This family of words is used of people that have been tested and have demonstrated that they possess proven character; thus, they are designated as approved.
18. Although nothing specific is mentioned, Paul was apparently aware of the fact that this man had suffered some significant challenges during his Christian life and had demonstrated the type of spiritual  character of which the Lord and other believers approved.
19. This is the last of four times that Paul qualifies his statements with a prepositional phrase that focuses on the reality of positional truth.  Rom. 16:3,7,9,10
20. All relationships in the plan of God stem from the fact that all believers are entered into union with Jesus Christ at the point of salvation and will be identified with Him forever.
21. It is in the sphere of Jesus Christ that Christian relationships exist; believers are positionally united with one another by virtue of the fact that they are all individually united with Christ.

22. It is in the sphere of Jesus Christ that Christian service is rendered (Rom. 16:3,9) and in that sphere that believers are tested and approved.
23. Paul concludes verse 10 by extending his greetings to the believers that are related in some way to a man named Aristobulus.

24. Dunn provides a good synopsis of the information that is available about Aristobulus, which was a common name at that time.

a. He indicates that it is plausible to think that the man mentioned here was the grandson of Herod the Great and brother of Herod Agrippa I. 

b. According to Josephus, he lived and died as a private citizen as opposed to one who held a public office or took part in public affairs.   Wars of the Jews 2.221
c. Since his brother Agrippa, had lived in Rome for a long time and had been on friendly terms with Claudius, it is quite probable that he was kept out of the way (under surveillance?) in Rome until his death in the latter part of the 40s AD.  
d. Even if Aristobulus had died some years before Paul writes to the Romans, his household staff could well have retained their identity when merged with another household, which might well have been the household of Claudius the emperor.
e. His household slaves and freemen would then still be known as those of Aristobulus, and the entire phrase Paul uses would then refer to those believers who were part of that household or who served in it.

25. If Dunn (and there are numerous others who identify Aristobulus in the same way) is correct, Paul does not mention him personally because he has already died.

26. Other interpreters (Lampe, Moo) are not so certain and suggest that Paul may not have greeted Aristobulus because he was not a believer, but restricted his greeting to the members of his household who were Christians.
16:11 Greet Herodion, my kinsman. Greet those of the household of Narcissus, who are in the Lord.  {avspa,zomai (vmad--2p) greet--~Hrw|di,wn (n-am-s) Herodion--o` suggenh,j (ap-am-s) the kinsman, relative--evgw, (npg-1s) genitive of relationship--avspa,zomai (vmad--2p) greet--o` (damp+) the ones, those—evk (pg) from--o` (dgmp+) the ones of--Na,rkissoj (n-gm-s) Narkissos--o` (damp+) the ones, those--eivmi, (vppaam-p) being—evn (pd) en--ku,rioj (n-dm-s) the Lord}

16:12 Greet Tryphaena and Tryphosa, workers in the Lord. Greet Persis the beloved, who has worked hard in the Lord.  {avspa,zomai (vmad--2p) aspazomai--Tru,faina (n-af-s) Truphaina-- kai, (cc) connective--Trufw/sa (n-af-s) Truphosa--o` (dafp+) the ones--kopia,w (vppaaf-p) laboring, exhausting themselves—evn (pd) in--ku,rioj (n-dm-s) the Lord--avspa,zomai (vmad--2p) greet--Persi,j (n-af-s) Persis--h` avgaphto,j (a--af-s) the beloved woman--o[stij (aprnf-s) who, who is the type of person--polu,j (ap-an-p) many things, many times--kopia,w (viaa--3s) she has labored—evn (pd) in-- ku,rioj (n-dm-s) the Lord}
16:13 Greet Rufus, a choice man in the Lord, also his mother and mine.  {avspa,zomai (vmad--2p) greet--~Rou/foj (n-am-s) Hrouphos--o` evklekto,j (a--am-s) the elect, select or chosen, a choice or elite man—evn (pd) in--ku,rioj (n-dm-s) the Lord--kai, (cc) connective, along with--h` mh,thr (n-af-s) the mother--auvto,j (npgm3s) relationship--kai, (cc) connective--evgw, (npg-1s) relationship}
Exposition vs. 11-13

1. Paul continues his list of greetings with a name that has generated considerable discussion since the name Herodion somehow connects this man with the house of Herod.

2. Herodion was certainly a Jew, so he may have been related by blood to the Herodian family; alternately, he could have been a freedman of the Herodian family since freedmen often took their owners’ names in some form.
3. The fact that Paul mentions this man immediately after he mentions the household of Aristobulus may be regarded as support for Dunn’s views regarding Aristobulus being a descendant of Herod the Great.
4. Paul identifies him as a kinsman, using the same adjective he had used in verse seven to describe Andronicus and Junia; the term suggenh,j (sungenes—lit. born with) denotes those who are related by blood.
5. However, the relationship may be a close one (father, mother, sister, brother), a more distant one (cousins, aunts, uncles), an even more distant one (tribe, clan), or the most distant one (national kinsmen).
6. Although this term cannot be pressed to mean that this man was anything more than Paul's Jewish kinsman, it is clear that there are other Jews in this list and they are not referred to as kinsmen.
7. While it is impossible to say how closely Paul was related to Herodion (or his exact relationship with the Herodian family), there is a significant amount of research that tends to lead to the conclusion that Paul may have had some connection with the house of Herod.
8. Although conclusive proof is lacking, Paul's Herodian connections would explain many things in the Bible, particularly his Roman citizenship and his early power in Jerusalem; Paul’s ability to persecute Christians to the extent he did would have required both the sanction of the Sanhedrin and likely the approval of the Jewish secular government.
9. Although some have conjectured that Paul’s association with Manean, who was raised with Herod Antipas and may have been his foster-brother, may be reflected here, it is unlikely that Manean and Herodion were the same person.  Acts 13:1

10. Paul continues with a greeting to those that belonged to the household of Narcissus, which was another name that was common among both freedmen and slaves.

a. This may be a reference to Narcissus, a freedman who maintained a substantial household in Rome where he served as a close advisor to Claudius.
b. Agrippina, who had become the fourth wife of Claudius in 49 AD, was suspicious of Narcissus and had him sent away to Campania, ostensibly to take advantage of the warm baths there to relieve his gout.
c. This was probably intended to remove him as an obstacle to the assassination of Claudius and the accession of Nero; Claudius' death in October 54 AD is widely attributed to his being poisoned by Agrippina. 
d. Shortly after the announcement of Claudius’ death, Narcissus returned to Rome, where Agrippina had him imprisoned and executed; as was customary, his household would probably have been absorbed by the emperor.
11. As in the case of Aristobulus, Paul does not extend greetings to Narcissus, which implies either that he was an unbeliever or, more likely, was dead.

12. He qualifies his greetings in this case with a participial phrase (lit. the ones being in the Lord), which may be translated as those who are Christians.
13. In verse 12, Paul extends his regards to three women; the first two names (Tryphena and Tryphosa) come from the same Greek root, which has led many to conclude that they are related (likely sisters) since it was common to give children names from the same root.
14. The root means to live delicately or luxuriously; the first name is translated as dainty and the second means delicate.
15. Some interpreters have pointed out the irony of their names, which implies a life of easy and luxury, with the fact that Paul uses the strong verb kopia,w (kopiao—to work to the point of exhaustion) to describe their Christian activities.
16. He uses this same verb of Mary (Rom. 16:6) and of Persis, who follows next in the list; once again, the verb stresses great effort but should not be understood as denoting an authoritative Christian ministry.
17. As with Mary and Persis, these women appear to have engaged in Christian labors on their own initiative, which has led many to conclude that these were women who had the means and time to devote themselves to their labors on behalf of the believers in Rome.
18. Although it is likely that Paul had not met these two women, there is no doubt that he knows Persis on a personal basis; as with Epaenetus, Ampliatus and Stachys, Paul applies the adjective avgaphto,j (agapetos—one who is loved, beloved) to Persis.
19. Like Mary, Persis has also engaged in her toilsome labors on behalf of believers in Rome in many ways, in many things or on many occasions, depending on the translation of the plural adjective polu,j (polus—a large number, many, numerous).
20. It is interesting to note that Paul uses the present participle to describe the activity of Tryphena and Tryphosa, but uses the aorist verb of Persis.
21. This has led most to conclude that the first two women were still active in their work but Persis had been hampered by sickness, old age, or some other factor that prevented her from continuing her labors.
22. This is something all believers should consider:  The passing of time and the realities of aging and death will present impediments to applying doctrine toward others and the church.  Eccles. 12:1ff
23. As Solomon indicates in that passage, the time is rapidly approaching when the strength and energy of youth will be gone and one will become incapable of making certain applications; death ends every opportunity for service to the Lord.  Jn. 9:4

24.  Paul continues his greetings in verse 13, addressing his regards to one Rufus; Rufus (red) was a common Latin name and quite common among slaves.

25. This name is mentioned in one other place in the New Testament in the gospel of Mark, which most believe was written from Rome.  Mk. 15:21
a. Although the place of composition is somewhat obscure, the preponderance of traditional evidence (Clement, Eusebius, Iraneaus, Jerome, and others) indicates that Rome was the place where Mark composed his work.
b. This view has been corroborated by most modern interpreters, who likewise favor Rome as the place from which Mark wrote.
c. This is largely based on the fact that Mark was with Peter in Rome when he wrote I Peter, just prior to Peter’s death in 64 AD.  IPet. 5:13
d. Since the second century AD, most interpreters have understood the term Babylon to be a code name for Rome since there is no evidence that Peter ever went to Babylon (which had been destroyed by the time of writing).
e. Mark’s gospel also uses language that indicates a preference for Latin technical terms, which one would expect if he wrote from Rome.
1.) Mark uses Latin loanwords fairly often in this Gospel.
2.) This includes such terms as legiw,n (legion; Mk 5:9), spekoula,twr (spekoulator; Mk. 6:27), dhna,rion (denarion; Mk. 12:15), kodra,nthj (kodrantes; Mk. 12:42),  praitw,rion (praitorion; Mk. 15:16), and kenturi,wn (kenturion; Mk 15:39).
3.) Although these terms are not unique to the Gospel of Mark (Matthew and Luke use some of them), they tend to suggest that he was writing to an audience that would have been familiar with them.
26. Since the gospel of Mark seems to have been composed in Rome, and Mark specifically mentions Alexander and Rufus, it is reasonable to conclude that they were both known in Rome.

27. While it is not possible to prove with certainty, many interpreters at least acknowledge that it is plausible to identify one of the sons of Simon of Cyrene with the Rufus Paul greets here.
28. Paul identifies Rufus with the adjective evklekto,j (eklektos—selected, chosen), which has led to three views about what Paul means.
a. The first view understands the term in its normal sense of believers being the elect, which would only mean that Paul is saying that Rufus is a Christian, elect or chosen as all believers are.  
Rom. 8:33; Col. 3:12; IITim. 2:10

b. That view is lacking since there is no doubt that everyone Paul acknowledges in this list is a believer in Jesus Christ.

c. The second view states that Rufus is elect because he was chosen for some special task or that he occupied some special place; however, that cannot be proven.

d. The final view, which is the majority view of interpreters, understands the term evklekto,j (eklektos—selected, chosen) to mean that Rufus was distinguished in some way or had some place of prominence in that church.
29. The final view is the most likely, since Paul is complimenting those he addresses and not merely stating positional truths that are true of all believers; it should be understood similarly to the term used for Andronicus and Junia and should be understood to mean that Rufus was a choice, notable, or elite believer in Christ.

30. Paul closes verse 13 with his desire that the readers convey Paul’s regard (greetings) to the mother of Rufus as well.

31. When Paul states that she is his mother as well as Rufus’ mother, he is speaking in a metaphorical sense; one should not think that Paul meant that she was his literal mother or that Rufus was his literal brother.

32. Rather, she had played the part of a mother at some point in the life of Paul, but there is no evidence of when or where this may have taken place.

33. This is also an example of the blessing that Jesus promised to those that would make the difficult applications in the Christian way of life.  Mk. 3:32-35
34. He promised that anything one had to forfeit (with emphasis on the doctrine of separation) in order to fulfill God’s will for one’s life would be abundantly returned in the spiritual realm.  Mk. 10:29-30
35. All believers should be aware of the fact that earthly relationships that are not based on a common faith in Christ will all be lost at some point in the future.

36. The spiritual relationships God provides in His plan are superior in every way since these are based on unity with Christ and a common belief in the truth; additionally, these relationships will continue to exist beyond this life.

37. However, believers should be aware that failure to separate from negative volition, which includes everyone that is not positive to sound doctrine (parents, children, relatives, friends, co-workers, etc.) will likely result in spiritual catastrophe.  ICor. 15:33

38. On the other hand, those who make these difficult applications in the angelic conflict, and suffer the loss of relationships with those for whom they care, will come under God’s blessing and approbation.  IICor. 6:17-18
16:14 Greet Asyncritus, Phlegon, Hermes, Patrobas, Hermas and the brethren with them.  {avspa,zomai (vmad--2p) greet--VAsu,gkritoj (n-am-s) Asunkritos--Fle,gwn (n-am-s) Phlegon-- ~Ermh/j (n-am-s) Hermes--Patroba/j (n-am-s) Patrobas--~Erma/j (n-am-s) Hermas--kai, (cc) connective--o` avdelfo,j (n-am-p) the brothers, believers--su,n (pd) with--auvto,j (npdm3p) them}
16:15 Greet Philologus and Julia, Nereus and his sister, and Olympas, and all the saints who are with them.  {avspa,zomai (vmad--2p) greet--Filo,logoj (n-am-s) Philologos--kai, (cc) connective-- VIouli,a (n-af-s) Ioulia--Nhreu,j (n-am-s) Nereus--kai, (cc) connective--h` avdelfh, (n-af-s) feminine form of brother, a sister--auvto,j (npgm3s) relationship--kai, (cc) connective--VOlumpa/j (n-am-s) Olumpas--kai, (cc) connective--o` a[gioj (ap-am-p) the holy ones, the saints--su,n (pd) with-- auvto,j (npdm3p) them--pa/j (a--am-p) all; Greek word order is the with them all saints}
16:16 Greet one another with a holy kiss. All the churches of Christ greet you.  {avspa,zomai (vmad--2p) greet--avllh,lwn (npam2p) reciprocal, one another—evn (pd) introduces dative of means--fi,lhma  (n-dn-s) 7X, an overt expression of love, a kiss--a[gioj (a--dn-s) holy, sacred, elevated above the common or profane kiss--avspa,zomai (vipn--3p) they greet--su, (npa-2p) you all--h` evkklhsi,a (n-nf-p) the churches--pa/j (a--nf-p) all of them--o` Cristo,j (n-gm-s) possession, ownership, source; several admit that this is a difficult genitive}
Exposition vs. 14-16

1. At this point in Paul’s greetings, he names five men about whom nothing is known; all five names were in use at that time, and were generally given to slaves or freedmen.
2. Asyncritus literally means not able to judge with and comes to have the sense of incomparable; Phlegon comes from a root that means burning.

3. Hermes is the Greek equivalent of the Roman god Mercury and was a common name among slaves since owners were fond of naming their slaves after one of the gods.

4. Patrobas is a shortened form of Patrobius and means paternal, one who follows in the steps of his father; there was a Patrobas who was freed under Nero, but that man had a bad reputation for greed and self-indulgence and was likely not a Christian.

5. The last name in verse 14 is Hermas, which is likely a variation of the previous name Hermes; again, it was a common name among slaves.

6. Paul extends greetings to the brothers with them, which the majority of interpreters understand as a reference to a house church, perhaps led by the five believers he mentions.

7. Verse 15 introduces another couple, which pairs the masculine name Philologus with the feminine name Julia; Philologus means one who loves words and was a name given, in some instances, to indicate that a person had an educational background.
8. Julia was a common name because of the Julian, family and it became a very common name among slaves.

9. The linking of these two names has led many to conclude that they were husband and wife (as with Prisca and Aquila) or they were brother and sister.
10. The next name Nereus is taken from Greek mythology and was the old man of the sea; he had 50 daughters that were commonly known as the Nereids.
11. Paul also extends a greeting to his unnamed sister and the proximity to the previous names has led some to suggest that these may have been the children of Philologus and Julia; again, that cannot be documented.

12. Olympas, which means heavenly, is the last name mentioned in verse 15 and, like most of the others in this list, nothing is known of this believer.
13. Paul concludes verse 15 with a general greeting to a group of believers that apparently associated with those previously mentioned, suggesting that this may have been another part of the Roman church that met in the house of Philologus.

14. The term a[gioj (hagios—holy, sacred, saint) is frequently used in the New Testament to refer to those that have been set apart for the service of God.
15. In that regard, it deals with the Ph1 positional truth that at the point of salvation, each believer is set apart eternally as God’s possession.
16. It is never used in the way many modern people use it; it does not denote some special believer who is considered by others to be one who has “lived an extraordinary life of exceptional virtue and who easily practiced faith, hope, and love”.
a. Catholics provide a good example of the type of faulty interpretation of this term as they advocate that saints are already in Heaven, which is why one of the requirements for the canonization process is proof of miracles performed by the deceased Christian after his death. 

b. They claim that such miracles are the result of the saint's intercession with God in heaven and that saints can be venerated anywhere and prayed to publicly.

17. Paul concludes this section of greetings, which has included either believers he knows personally or believers with whom he is familiar, with a general command for all believers to practice the holy kiss.
18. The act of kissing was a common form of greeting throughout the ancient world, which likely originated within the family as an expression of natural affection.  Gen. 27:26-27, 29:11-13, 31:28,55, 45:15

19. Because it likely originated within the family unit, it has been a standard form of greeting between families, extended families, and even among the larger group that shares a common racial, religious, cultural, or national bond.
20. It became a standard form of greeting in many cultures and was used to express trust, affection, respect, and solidarity between two people.  
21. Kissing was certainly not the only way people greeted one another, and what was true in the ancient world is also true in the world today.

22. There are a number of forms by which one may greet another; embracing is common in many cultures, and the handshake has been used as a gesture of peace and goodwill.  Eccles. 3:5; Gal. 2:9
23. Thus, Paul was not commanding the believers in Rome to begin kissing one another when they had not been accustomed to doing so; rather, he was elevating a standard form of greeting to the status of the sacred.

24. Although the form of the holy kiss is never explained, most believe that it did not normally involve kissing another believer on the lips, particularly those of the opposite sex.
25. Rather, the custom of that time involved kissing someone on the cheek, forehead, or beard; kissing on the lips may have sexual connotations, and believers are to avoid any behavior that might be construed as improper.  IThess. 5:22

26. One must also recognize that while it was the customary mode of greeting at that time in that culture, it was not the customary way of greeting at all times or among all cultures.

27. Therefore, while the holy kiss is one of the royal imperatives, one should consider several other factors before teaching or demanding that all believers practice this without exception.  Rom. 16:16; ICor. 16:20; IICor. 13:12; IThess. 5:26; IPet. 5:14

28. One factor that must be considered today is the reality of sexual harassment, which may involve an actual event or one that is merely perceived; therefore, one needs to be cautious when expressing affection for others in a way that might be misconstrued.

29. Another issue is the sensitivity of individual believers and their own cultural conditioning; some people are quite comfortable with exchanging physical forms of affection, while others are more restrained and are not comfortable with much, or any, physical contact.

30. Since the point of the holy kiss is to express the love, respect and unity in Christ that believers share as members of God’s family, it should not become something that makes believers uncomfortable or divides them.

31. Whatever form of affection one may offer to another believer must be based on Christian love; it is not to be sensual, manipulative, offensive, or hypocritical.

32. Believers must be genuine with one another; they should not pretend to express affection that is not truly present.  The kiss of Judas was all the more heinous because the kiss represented love, affection, and respect, but was his way of betraying Jesus to His enemies.  Lk. 22:47-48
33. Paul concludes by passing on greetings from other churches, which was something he did in other places; however, this is the only place where greetings are sent from all the churches.  Rom. 16:23; ICor. 16:19

34. While Paul does not explain which churches are involved, it seems likely that the expression reflects the fact that Paul had very recently been in contact with the churches in several Roman provinces as he worked on the Jerusalem offering.

35. Several of the churches had sent representatives to meet with Paul and to take the collection to Jerusalem (Acts 20:3-5), so it is reasonable to conclude that the representatives also conveyed the greetings from their home churches.
36. In that regard, the phrase is somewhat hyperbolic and should likely be understood to mean all those local churches associated with Paul.

37. It is evident that Paul had made his future plans plain (not only to those in Rome, but to others as well), and these churches wished to express their solidarity with the church at Rome.

38. There is also little doubt that Paul would have wanted the Romans to feel that they were part of the Gentile mission and that his gospel had the official sanction of the other Gentile churches throughout the empire.

39. The final genitive of Christ is somewhat difficult to categorize, but it does indicate that the churches are somehow related to Christ but does not describe that relationship explicitly.

40. One reason for this genitive is that synagogues could also describe themselves as evkklhsi,a (ekklesia—assemblies), with the implication that they were assemblies of the people of God. 
41. With this, Paul concludes his greetings to those in Rome, but this section indicates several important things about Paul and the church at Rome.

a. The people Paul names are largely unknown outside of this letter, and some of the names are Jewish, some are Latin, and some are Greek; this emphasizes the universal nature of the church, which contains people from every tribe, tongue, people, and nation.  Rev. 5:9

b. There are no names of notable people from society, which emphasizes that although believers may be insignificant from the perspective of this world, there are no insignificant believers.
c. Those mentioned here are not people whom the Gentile majority in Rome could afford to ignore, dismiss, minimize, or treat with disdain; they were important Christians in Rome and were to be fully recognized, welcomed, and supported.

d. This list documents the fact that Paul himself already had an extensive network in Rome who were already apparently loyal to him and the type of doctrine he taught.

e. The descriptions Paul adds to some names make it plain that he knows many of them to be positive, sincere, devoted Christians who had sacrificed themselves by engaging in significant and rigorous labor in God’s plan.

f. The number of women mentioned in this list is somewhat astonishing since Paul lived in a male-dominated society which often showed little regard for women, their abilities, or their contributions to life.
g. Although Paul has been called the architect of male chauvinism and has been accused of being a misogynist (woman hater), it is clear that he recognized the place and value of women in any Christian ministry.

16:17 Now I urge you, brethren, watch out for those creating dissensions and hindrances contrary to the teaching which you learned, and turn away from them.  {de, (cc) but, now--parakale,w (vipa--1s) to call alongside, exhort, encourage--su, (npa-2p) you all--avdelfo,j (n-vm-p) voice of address--skope,w (vnpa) 6X, to keep a watchful eye on, to pay close attention to, to look out for; indirect discourse--o` (damp+) poie,w (vppaam-p) the ones doing, making, causing--h` dicostasi,a (n-af-p) 2X, lit. a standing apart, dissension, division--kai, (cc) connective—to, ska,ndalon (n-an-p) traps, stumbling blocks, enticements to sin--para, (pa) used with the accusative to denote going beyond a point, to exceed, be act in opposition to, contrary to--h` didach, (n-af-s) refers to the act of teaching or instructing or the content, what is taught--o[j (apraf-s) which teaching--su, (npn-2p) you all--manqa,nw (viaa--2p) to gain knowledge, to learn--kai, (ch)  connective--evkkli,nw (vmpa--2p) 3X, lit. to bend away from, turn away from, steer clear of, stay away--avpo, (pg) from--auvto,j (npgm3p) ablative of separation}

Exposition vs. 17
1. These two verses are somewhat unexpected, and there are more than a few interpreters that question their authenticity; they are divided into those who believe this is an interpolation by another author and those who think it may be a fragment from another Pauline document.
2. Those who reject the verses consider the tone of these verses to be such a departure from the greetings Paul has just concluded that they cannot be part of the original text.

3. The transitional conjunction de, (but, now) argues against this section being an interpolation, while the vocative case of the noun avdelfo,j (adelphos—brothers, fellow-believers) signals a change  in subject matter.

4. While this exhortation does appear without any warning, it is not inconsistent with the way Paul has written in other letters where he introduces warnings without any notice (Phil. 3:1-2), some of which are found toward the ends of letters.  IIThess. 3:14; ITim. 6:20; IITim. 4:14-15; Tit. 3:10-11

5. There is no textual basis for rejecting these verses, and, as several have observed, the difficulties with these verses are not as significant as some have suggested.

6. The immediate context is one in which Paul has commanded believers to practice the holy kiss greeting, which implies that believers are to live in love, peace and harmony with one another.
7. If anything were going to threaten the unity and harmony of the local body, false teachers would have had to be at, or near, the top of the list.

8. Secondly, Paul has just mentioned all the churches, which might very naturally have brought to mind the types of attacks those churches had faced from those who were not positive to the truth.

9. One major reason for recognizing these two verses as an authentic part of this letter is the fact that Paul continues to frame his words in the least demanding way.
10. As he has previously done, Paul uses the indicative form of the verb instead of issuing an imperative and commanding those in Rome.  Rom. 12:1, 15:30
11. Paul begins his comments with the verb parakale,w (parakaleo—lit. to call alongside), which is a verb that can be used in a number of ways.
a. The first is that of calling or asking someone to come and be present with the speaker; this is often followed by the dative of the person being summoned.

b. It can be used of cheering someone up, providing them with comfort and encouragement in a difficult circumstance.  IICor. 1:4

c. It is also used with the meaning of urging strongly, appealing to someone to act in a certain way by exhorting or encouraging him to a particular action or course of action; that is the way it is used in Romans 12.  Rom. 12:1
12. Although apostles were the highest-ranking authorities in the Church Age, they did not always assert that authority when dealing with believers in their canons.

13. Paul once again addresses the Roman believers as his brothers, which emphasizes their mutual relationship within the plan of God; it also serves to emphasize Paul’s solidarity with other believers seeking to live the Christian way of life.

14. The infinitive of the verb skope,w (skopeo—keep your eye on, watch out for) is to be understood as expressing indirect discourse, which is a common way the infinitive is used following verbs of perception or communication.
15. The direct statement is actually an imperative, but Paul has communicated his will without using the stronger mood of command.
16. The verb skope,w (skopeo) means to pay careful attention to something or to watch out for something or someone; when used of people, it has the idea of scrutinizing someone and their motives, their behavior, and their habits.
17. The verb is used in a positive sense to refer to observing believers who are effectively living the Christian way of life and emulating them (Phil. 3:17); here, it is used in a negative sense of watching out for certain people so as to avoid them.
18. The use of this verb would tend to suggest that these types of people were not present in Rome at the time of writing, and so serves as a warning to be on the lookout for them.
19. The objects of believers’ careful consideration are recorded in the form of an articular participle (the ones doing or causing), which is separated from the definite article by means of the entire descriptive phrase dissensions and hindrances contrary to the teaching that you learned. 
20. The verb poie,w (poieo—to do, to make) is used of a broad range of activity but focuses on producing something, bringing about an action, working to create a state or condition.
21. This means that the men in view make it their business to divide people, to separate them from one another, so as to destroy the unity that is produced among those following sound doctrine.
22. Their work is characterized by two articular nouns, with both articles being understood as the well-known article; this means that these dissensions and hindrances were something with which all the readers would be familiar.
23. The noun dicostasi,a (dichostasia—lit. a standing apart, disunity, division) is used only twice in the New Testament and is categorized as one of the deeds of the flesh.  Gal. 5:20
24. Solomon categories this type of behavior as one of the seven abominations that the Lord hates.  Prov. 6:16,19
25. There can be no doubt that Paul advocated and encouraged unity among believers and condemned those who caused or engaged in antagonism toward others; strife and discord lead to verbal confrontations and argumentation that often separates believers from one another.  Ps. 133:1; Eph. 4:3; 
Col. 3:14

26. The ancient strategy of divide and conquer is a key part of Satan’s agenda when it comes to positive believers in an adjusting local church; that strategy seeks to gain victory by causing one’s opponents to fight among themselves.

27. While Paul has not described the method by which they divide believers from one another, the end of verse 18 attributes their success to their smooth and flattering speech which is designed to deceive and divide.

28. Another factor that is critical here is that Paul does not define those who engage in such activity as being believers or unbelievers.

29. The fact that they are able to obtain an audience among otherwise adjusted believers argues strongly that they are believers who are advocating and teaching things that are in conflict with the body of the faith.

30. Even at this point in the history of the church, there was an authoritative body of teaching called the faith which consisted of the Old Testament scriptures and the New Testament revelation that had come through the apostles and prophets.
a. Jude calls it the faith which was once for all handed down to the saints. Jude 1:3

b. Paul calls it sound teaching that is in accord with the gospel.  ITim. 1:10b-11

c. He also refers to the faith as the standard of sound words (IITim. 1:13), the treasure that has been entrusted (IITim. 1:14), the words of the faith and sound doctrine (ITim. 4:6), and sound words…the doctrine conforming to godliness.  ITim. 6:3

d. John calls it the teaching of Christ.  IIJn. 1:9
31. With the completion of the New Testament canon, the standard of sound doctrine was expanded to include the inspired and authoritative teachings found in the 66 books of the Old and New Testaments.

32. False teaching involves departing from the accepted norm, advocating and/or promoting things that are not consistent with what has been revealed in the Holy Scriptures (Rom. 1:2) and maintained through the traditions of sound doctrine.  ICor. 11:2; IIThess. 2:15, 3:6
33. This is the simplest way to create division among believers, since sound doctrine unifies those who are positive while false doctrine divides people from one another.
34. The first danger about which Paul warns is the division that results from an injection of unsound teaching, while the second is likely connected to the offenses that come as a result of the conduct of those that espouse and accept false doctrine.

35. The Greek noun ska,ndalon (skandalon—“hindrances”) literally referred to the trigger of a trap, but it came to be used figuratively for that which causes one to be trapped or destroyed.
36. It is also used metaphorically of an action or behavior that leads someone to act contrary to what he believes is proper, an enticement to commit sin or engage in apostasy.

37. Lenski goes so far as to translate the term as death traps, which reflects a more literal view of the term since those who come under the influence of factious and divisive men are often destroyed in the process.

38. This is the danger about which every communicator should warn his congregation:  When anyone begins to espouse a viewpoint that is contradictory to the principles of sound doctrine, that person should be corrected in love.

39. The longer a person entertains a viewpoint that is contrary to sound teaching, the more likely that person will act on that opinion and engage in an action or behavior that should immediately concern other members of the royal family because of the spiritual danger involved.

40. When doctrinal deviation is tolerated (often in the name of grace), it becomes more likely that others will be influenced, more likely that conflict and division will occur, and more likely that other believers will be harmed, or even destroyed, spiritually.

41. It becomes evident that Paul is primarily concerned with the matter of false doctrine since he contrasts the behavior of those in error with the teaching/doctrine you have learned.
42. The preposition para, (para—“contrary”) is used spatially to denote something that is near or alongside something else.  Matt. 4:18, 13:1
43. This preposition came to be used in comparisons, and that usage came to include comparisons where something was in opposition to something else; in those cases, it has the sense of rather than or instead of.  Rom. 1:25

44. It was also used in the sense of going beyond something and had the idea of being contrary to something; to go beyond what has been written or to exceed the teaching is to act contrary to the doctrine one has received.  
45. The verb manqa,nw (manthano—learned) means to gain knowledge or skill by means of instruction; although Paul does not explicitly mention his teaching or that of others, it is evident that these believers had learned the truth from those teachers God had provided.  Eph. 4:11; ICor. 4:7

46. Part of Satan’s strategy is to contradict the truth by means of false teachers; this can include unbelievers masquerading as teachers of the truth, who Jesus calls wolves in sheep’s clothing.  
Matt. 7:15

47. However, Satan has a far more dangerous weapon in his battle against the truth of sound doctrine; he uses men and women that have been associated with the truth and who had, at one time, embraced sound doctrine but have rejected its demands.  ITim. 4:1-3

48. There have been, and still are, believers who have been exposed to the truth at a significant level and who know all the doctrinal vocabulary, but who have departed from the straight and narrow in their thinking and have become pawns of Satan.  IITim. 2:25-26

49. In that regard, when one is confronted with a viewpoint that is not in harmony with what is being taught from the pulpit, he should consider the relative lifestyles of those that have the conflicting viewpoints.  IITim. 3:14
50. Paul concludes verse 17 with an actual command which does not leave any doubt about the actions that he expects the Roman believers to take toward those who deviate from the truth.
51. The verb evkkli,nw (ekklino—turn away) literally means to lean away from; it means to turn aside from, keep away from, or to avoid the person in view.
52. It is important to note the personal element that is present in applying the doctrine of separation; the Romans were not simply to be on the lookout for these types of people and reject their teachings that were in opposition to the truth.
53. Rather, they were to mark the person in question as a doctrinal deviant and refuse to be in their company; there is to be no ongoing social life with any person who is not positive and who has manifested a rejection of sound teaching.
54. This obviously becomes personal when the believer gets his or her emotions involved; this is the primary reason believers are to avoid establishing or maintaining relationships with those that have become God’s enemies.
55. When one becomes emotionally involved with another person, he is often willing to overlook the human viewpoint, false doctrine, and other problems that are so obvious to those who are not emotionally involved and have some distance from the situation.
56. This is one critical reason why the doctrine of separation is ignored, avoided, or rejected; many people are not willing to endure the emotional and psychological pain that results from refusing to continue offering fellowship to the enemies of the faith, be they family, friends, co-workers, or romantic pursuits.
57. However, Jesus made it plain that there is no middle ground when it comes to the matter of negative volition and the need to separate from those who reject God’s plan for their lives (Matt. 10:34-37).  Further, He demonstrated that He was willing to do so as He applied the doctrine of separation toward his negative relatives.  Mk. 3:31-35
58. While the application of the truth may be difficult because of these emotional involvements, they must be set aside in favor of God’s plan if the believer intends to excel at the Bema seat and gain maximum eternal glory.
59. The willingness to endure misunderstanding (why don’t you love your family and your friends?) and the hostility that will come from those who are negative constitutes part of the sufferings of Christ.  Rom. 8:16-17
60. During these times of difficulty and loss that are occasioned by the negative volition of those for whom the believer may care, he or she should focus on the promises given to those that make these difficult applications.  Mk. 10:29-30
Doctrine of Emotions
16:18 Because such individuals are not serving our Lord Christ but their own interests; and by their benevolent and flattering speech they deceive the hearts of the unsuspecting.  {ga,r (cs) causal, because--o` toiou/toj (apdnm-p) belonging to a class, such a kind as, the type who--o` ku,rioj (n-dm-s) dative of direct object of douleuo--evgw, (npg-1p) genitive of subordination--Cristo,j (n-dm-s) apposition to kurios—ouv (qn) not--douleu,w (vipa--3p) to serve as a slave, they do not serve or obey Jesus Christ; customary present, denotes their state--avlla, (ch) strong adversative--h` koili,a (n-df-s) 22X, lit. the belly or the stomach, here denotes their emotional commitment to their own agenda--e`autou/ (npgm3p) genitive of possession, their--kai, (cc) and--dia, (pg) used with genitive to denote the agency through which something is done, through, by way of--h` crhstologi,a (n-gf-s) 1X, lit. easy words, smooth, plausible speech, deceptively kind--kai, (cc) connective--euvlogi,a (n-gf-s) to speak well, in a bad sense to flatter--evxapata,w (vipa--3p) 6X, to deceive, to completely beguile, to delude--h` kardi,a (n-af-p) the hearts--o` a;kakoj (ap-gm-p) 2X, lit. not evil or harmful, innocent, naïve, unsuspecting}

Exposition vs. 18

1. Verse 18 begins with a causal use of the conjunction ga,r (gar—because), which expresses the reason for the previous commands to keep an eye out for the men in view and avoid them.
2. The adjective that follows is toiou/toj (toioutos—such men), which means to be like the persons just mentioned and may be translated as men like this or these types of men; this term generalizes the subjects in view and would include any who taught contrary to what Paul taught.
3. With this generalization, Paul indicates that he is not dealing with only one type of false teacher; this does not mean people in a single group, but anyone of this kind, no matter what form of false teaching he advances.
4. Paul then proceeds to contrast what they are not doing (but should be doing) with what they are doing in actuality, but should not be doing.
5. The important term here is the verb douleu,w (douleuo—to serve as a slave), which condemns those who contradict sound teaching by pointing out that they are not serving the Lord, no matter what they may say to the contrary.
6. When one accepts the terms of the gospel and believes in Christ, he receives the redemption that Christ procured on his behalf.
7. The doctrine of redemption is that aspect of soteriology that deals with the bondage of the human race to sin, the old sin nature, and Satan.
8. All unbelievers are born into the kingdom of Satan and are his slaves (Col. 1:13); all unbelievers are absolute slaves to the old sin nature from birth (Rom. 6:17,20) and can only be freed by the payment of a ransom.
a. The Greek noun avpolu,trwsij (apolutrosis--redemption) is defined as the liberation of someone or something through the payment of a price (the ransom).

b. Although some theologians reject this idea behind the term and the payment of a ransom, the fact is that mankind was in bondage to Satan (IICor. 4:4) and the old sin nature and had to be freed from that slavery.  
c. The price Jesus Christ paid for the sins of men is related to the matter of God’s righteousness; His righteousness demanded that all sins be judged.
d. The ransom price for liberating mankind was the spiritual death of Christ on the cross; it is otherwise referred to as His blood.  Rom. 3:25, 5:9; Eph. 1:7

9. When the unbeliever comes to the point of faith in Christ, the redemption that was procured for all men positionally becomes a reality to the believer; all his sins are forgiven.  Col. 1:14
10. At that point, the believer becomes the property of God/Christ and should serve Him as a slave serves a master.

11. While this metaphor is one that some modern interpreters do not like, it is a valuable teaching aid that provides instruction with respect to the Christian way of life, which is the only form of slavery that produces freedom.  Jn. 8:31-36
a. The slave did not have autonomy; he was the property of his master.  ICor. 6:19

b. Based on this fact, the slave was completely dependent on his master for the necessities of life.  Matt. 6:31-33

c. Since slaves were considered as property, a slave could really have no more than one master at any given time.  Lk. 16:13
d. If the slave did not submit to the will of his master, obedience could be coerced by means of discipline such as might occur in any family.  Job 5:17-18; Heb. 12:5-7
e. Because the slave could only have one master, he was only accountable to that master; the master was his sole judge.  Rom. 14:4,11-12

12. The way Paul phrases his indictment of those teaching contrary viewpoint indicates that not serving the Lord Christ is disgraceful for one claiming to be an adjusted believer.  Rom. 12:11
13. He moves on to say that these types do render service to someone, and it should not be surprising that those espousing contrary doctrines are actually serving themselves.
14. The use of the Greek noun koili,a (koilia—belly, stomach, intestines) has generated some differing views on how the term is to be understood in this context.
a. There are some who think that this reference to the stomach should be taken in a literal sense, which would refer to the sin of gluttony; however, one could easily identify all false teachers since they would likely be fat.
b. Among those that take it in the literal sense are those that see the term being used by metonymy to refer to a debauched or dissipated lifestyle that panders to every bodily urge.
c. Once again, that would make these teachers very easy to identify, and it would become difficult for them to get an audience among adjusted believers.
d. Others believe that the reference to the belly focuses on the Jewish tendency to place too much emphasis on dietary laws, which would indicate that those Paul has in view are Jewish false teachers.
e. However, that view falls short since those types of believers did not cater to their stomachs; they tended to deny the stomach certain types of foods and most often tended toward asceticism.

f. The final view is that the belly is an example of synecdoche, which is a figure of speech in which a word or phrase that refers to a part of something is used to represent the whole.
g. Thus, the belly would refer to the whole body or person, which becomes the object of service instead of the Lord; this type of person engages in self-exaltation and can truly be labeled as self serving.
15. This type of egocentric person is one who tends to believe that he is the center of the universe and demonstrates no real regard for the interests of others or beliefs other than his own.
16. When this type of person wants something, he does not really concern himself with biblical matters of right and wrong; he does not stop to evaluate the difference between human viewpoint and the divine viewpoint of life.
17. Since he is consumed with his own gratification (his needs are really the only thing that matters), he does not concern himself with how or if his behavior affects other people.

18. These types of people are deadly to the fellowship and unity of the local church because they only see things in terms of how they affect them; the thinking processes have been damaged or destroyed by human viewpoint, false doctrine, demonic influence, or a combination of these things.

19. This type of person is dominated by his own ideas, his own emotions, and his own way of thinking; the egocentric person often manifests a real hostility toward anyone who would attempt to correct his subjective view of things with the objective facts of sound doctrine.

20. Those who serve their own agenda often refuse to consider any evidence that contradicts what they believe; they manifest a tendency to remember things that support their views and to forget any evidence that contradicts their views.

21. The thinking processes erode over time, and the self-serving believer may adopt any or all of the following views:
a. “It must be true because I believe it is true; however, I have never questioned or rigorously evaluated the basis for many of my beliefs.” 
b. “It must be true because we believe it is true; however, I have not carefully evaluated the beliefs of my group, either.”
c. “It is true because I want to believe it is true”; this person believes whatever puts him or her in the best light, makes him or her feel good, does not require one to evaluate or change his or her thinking in any significant way, and does not require one to admit he or she is wrong.
d. “It must be true because I have always believed it”; people manifest a strong desire to maintain their beliefs and will not seriously consider any other evidence that might cause them to question or reevaluate those beliefs.  This has been dubbed motivational viscosity.
e. “It must be true because it is in my best interest for it to be true”; people believe whatever makes things the easiest or whatever provides immediate gratification or personal advantage, even though those beliefs are not grounded in actual fact or logical reasoning.

22. Paul goes on to point out that these types of people, who resent and reject the sound principles derived from a proper study of the Bible, certainly try to present themselves in the best light to other belivers they desire to influence.
23. Their targets are the hearts of other believers who are described by Greek adjective a;kakoj (akakos—lit. no bad or evil), which is defined as one who does no evil, one who is upright or harmless.  Ps. 25:21; Job 2:3; Heb. 7:26
24. It is used in a more passive sense to denote one who does not anticipate evil or one who is innocent, unsuspecting, unprepared, or naïve.
25. This is certainly a quality that is characteristic of those who are young and who have not been exposed to the brutal realities of the angelic conflict.  
26. This word is used in the Septuagint to refer to those who are young and inexperienced, leaving them vulnerable to manipulation and exploitation by unscrupulous and abusive people.
27. One reason some people are naïve when it comes to others is that those who act with truth and integrity and do not have any desire to harm others often presume that those they encounter are similarly speaking the truth and do not have hidden agendas.
28. However, while this quality is indicative of youth (both physically and spiritually), the corrective is to be armed with the divine viewpoint of life and exercise the necessary discernment that will protect the growing believer.  Prov. 1:1-4, 1:22-23

29. Some believers are too quick to accept everyone at face value, without considering the fact that most people are negative and self-serving, do not have the truth at any significant level, and should be avoided or ignored.  Prov. 14:15

30. Those with hidden agendas, who are merely serving themselves, use very specific means to gain an audience with those that may not be discerning enough to avoid them.

31. Paul makes it plain that their approach to other believers is characterized by overt types of speech that are designed to deceive anyone who will give them an audience.

32. The verb evxapata,w (exapatao—deceive), which means to cause someone to accept false ideas about something, is a compound from the verb avpata,w (apatao—to cheat, to deceive) and the prefixed preposition that strengthens it.
33. The stronger form means to deceive thoroughly or to cause someone to be completely deluded; it is used to describe deceptions of the worst kind.  
a. It is used of Satan, who deceived Eve by means of his lies; this deception resulted in the formation of the old sin nature and spiritual death.  IICor. 11:3; ITim. 2:14

b. Earlier in Romans, Paul used this same verb to refer to the deceptive activity of the old sin nature which works to lie to and deceive the real you.  Rom. 7:11

c. It is used of the human propensity to be deceived by oneself, which is common among those with too high of an opinion of themselves.  ICor. 3:18

34. The intent of these false teachers is to promote deception, which they accomplish by means of carefully constructed speeches that are designed to appeal to the egos of those that are foolish enough to listen to them.
35. The first noun Paul uses to describe the activity of the deceivers is crhstologi,a (chrestologia—lit. good or kind words), which is a compound of crhsto,j (chrestos—kind) and lo,goj (logos—word).
36. The term is difficult to translate by a single English word since the adjective crhsto,j (chrestos) is used in at least three different ways.

a. The first way it is used is to describe things that are easy to deal with, things that cause no discomfort; this is reflected in the New American Standard translation smooth.  Matt. 11:30

b. The second way it is used is related to the verbal root cra,omai (chraomai), which means to make use of something; the adjective then refers to that which is good in that it is useful or serviceable.  Lk. 5:39 
c. The third way it is used is to denote that which is morally good, kind, benevolent or gracious.  Rom. 2:4

d. The first and the third meanings are likely in view here, since the words of the false teachers are not really useful to those being deceived by them.

e. The compound then deals with speech that is pleasant or eloquent, speech that provides no cause for offense, speech that employs pleasing rhetorical devices, and speech that employs plausible and persuasive arguments that cause no offense to the hearer.
f. These types of false teachers speak in such a way as to make the hearer believe that they themselves are actually kind and are truly concerned about those they are working so hard to deceive.

g. Barclay notes that the Greeks themselves defined a chrestologos as a man who spoke well and who acted ill; he was the kind of man who, behind a facade of pious words, was a bad influence who led astray not by direct attack, but by subtle means, and who pretended to serve Christ but in reality was destroying the faith.

37. The second term Paul uses to describe their speech is euvlogi,a (eulogia—lit. good words), which is normally used of speaking in favorable terms about someone or offering praise to another person.
38. However, it is used in a pejorative sense to describe words that are nice and well-chosen but are not really true; in that regard, it indicates that flattery is the method they choose to employ when presenting their plausible but deadly rationales.
39. What should be evident is that those with a personal agenda will teach sick, perverse, deformed, false doctrine in their attempt to mislead others and draw believers away from the flock.  Acts 20:30

40. This type of behavior is something that is inconsistent with the way the Lord approached His teaching and with the way adjusted communicators should teach their flocks.

a. The Lord taught in a dogmatic, authoritative style that did not rely on great rhetorical ability to make His arguments plausible; He certainly did not resort to flattery in order to appeal to His audience.  Mk. 1:22,27, 7:5-18
b. The pastor-teacher is to conduct his ministry in a similar way, acting as the herald of the Lord and impressing on believers the serious nature of God’s message and their need to comply with it.  IITim. 4:2
c. The pastor-teacher is to proclaim the truth at all times, which will involve offering reproof (telling believers when they are wrong), rebuke (expressing strong disapproval of unbiblical courses of action), and exhortation when believers fail to heed the doctrine.

41. Given what Paul says here, as well as what is recorded in other portions of the Bible, one can identify a divisive person because he will manifest some or all of the following characteristics.

a. He works against the unity of the local church by dividing believers from one another by means of teachings that cause believers to stumble, and even possibly abandon their faith.

b. He rejects the body of sound exegetical teaching and walks in opposition to the sound doctrine that was taught by Paul or by any other faithful communicator.

c. In spite of his own beliefs, or what he may say, this type of person is not actually serving the Lord, because he has a personal agenda that is not consistent with the agenda promoted by sound teaching.

d. This type of person may not serve the Lord, but is busy serving himself; he is a slave to his own desires, ideas, and emotions, and promotes his agenda before others who may be more vulnerable because of their physical or spiritual youth.
e. These people are quite deceptive in terms of their content and their demeanor as they seek to deceive others into giving them an audience and accepting their views.

f. They manifest a sectarian attitude that serves to divide believers from one another by exalting the teacher (a servant) in an inappropriate way over the content of the Lord.  ICor. 3:1-7
42. Because these people are so destructive and dangerous to individual believers, and to the church corporately, the communicator is to be aware of those promoting divisive activity and deal with it swiftly and decisively.  Tit. 3:10

43. The one positive thing that comes from believers that are factious and divisive is that those that are adjusted to sound doctrine become more obvious.  ICor. 11:18-19
16:19 For the report of your obedience has reached to all; therefore I am rejoicing over you, but I want you to be wise in what is good and innocent in what is evil.  {ga,r (cs) added explanation--h`  u`pakoh, (n-nf-s) lit. to hear under, obedience--su, (npg-2p) subjective genitive, the Romans obeyed--  avfikne,omai (viad--3s) 1X, to arrive at a point, to reach—eivj (pa) into--pa/j (ap-am-p) all--ou=n (ch) inferential, based on this fact--cai,rw (vipa--1s) to rejoice, to be glad or happy--evpi, (pd) upon, over--su, (npd-2p) you all--de, (cc) but--qe,lw (vipa--1s) to desire something, to wish or want; customary present--su, (npa-2p) you all--eivmi, (vnpa) to be, complementary infinitive--sofo,j (a--am-p) skilled, expert, wise –eivj (pa) into, with reference to—to, avgaqo,j (ap-an-s) the good, morally good--de, (cc) but--avke,raioj (a--am-p) 3X,. lit. not mixed, unadulterated, pure of, uncontaminated—eivj (pa) with respect to—to,  kako,j (ap-an-s) the evil, things that are bad, morally or socially bad or evil}

Exposition vs. 19
1. Paul continues in verse 19 with the explanatory conjunction ga,r (gar—for), but a number of interpreters have admitted that it is unclear as to how this relates to verse 18.
2. The fact is that the explanation introduces further explanation as to why Paul issued his command in verse 17 regarding those that would seek to deceive the Romans.
3. The first explanatory or causal clause in verse 18 dealt with the nature of the false teachers and their devotion to their own thoughts, emotions, and agendas, as well as the method by which they operated.
4. The second explanation in verse 19 deals with the nature of the Roman believers and their devotion to the truth that is characterized by their willing obedience to it.
5. There are two potential ways in which one might understand the initial statement Paul makes at the beginning of verse 19 regarding the obedience of the Romans to the gospel teaching.
a. The first is that the believers in Rome should be wary of those who come to them, since their trusting and obedient natures may leave them vulnerable to satanic attacks.
b. The second is that Paul is expressing his confidence that the believers in Rome will take his warnings about false teachers very seriously and will be on their guard, since he knows that they are generally obedient.

6. It is clear that if the Roman church had become so well-known in the angelic conflict, Satan and his demons would work (often through unscrupulous men) to attack, divide, and destroy that church.  ITim. 4:1ff

7. The immediate context would tend to favor the second understanding, as seen by the fact that Paul is presently rejoicing over these believers; it is hard to imagine that Paul would be happy about the attacks of the negative.
8. The New American Standard, and many versions, supply the word report, which is a result of the meaning of the verb avfikne,omai (aphikneomai—came to, arrived at, reached); that verb means to arrive at a particular point, to come to a place in the physical sense.
9. The word is supplied, since the obedience the believers in Rome manifested to the teachings of doctrine did not travel; however, the news of their orientation to the truth certainly did travel by word of mouth to others throughout the empire.
10. The subject of conversation was the matter of the Roman response to the truth; the verb u`pakoh, (hupakoe—lit. a listening under) refers to a state of obedience or compliance based on the fact that one listens to instructions  and follows them.
11. All obedience first begins with the presentation of the truth, which the audience must hear and accept in the mental attitude; following that, one simply executes the instructions his authorities give him.
12. What Paul says here about their obedience to doctrinal teaching is consistent with what he had stated at the beginning of the letter regarding the faith of the Romans.  Rom. 1:8

13. The obvious connection between the matters of faith and obedience indicate that for Paul, faith and obedience were inseparable.  Rom. 1:5, 16:26
14. The phrase obedience of faith has been understood in various ways, which include the following:

a. Obedience to the faith, the body of accepted doctrine; however, the absence of the definite article works against this view.

b. Some take the genitive of faith to be epexegetical, which would mean the obedience that consists in faith; specifically, Paul desired those who heard him to respond in faith, which would constitute true obedience to God.  Jn. 6:29

c. Others see the genitive as being subjective, which would indicate that obedience is what faith produces, or that which faith demands.

d. Others classify the genitive as a genitive of source; thus, faith is the source of obedience.

e. Some simply classify the genitive as adjectival and render it something like believing obedience.
15. It has been acknowledged that the phrase is ambiguous and may well be designed to express two ideas at the same time; the first is the obedience which consists in faith, and the second is the obedience which is the product of faith.

16. The statement about those hearing is somewhat hyperbolic, and one should not understand the prepositional phrase eivj pa,ntaj (eis pantas—into all) in a universal sense; rather, the statement is restricted only to those believers or churches that had heard about the positive response of the Romans.
17. Paul goes on to express his happiness that the Romans had become widely known as a local church that was characterized by the faithful obedience of its members.
18. This statement, coupled with the previous one about their obedience, serves as an assurance that, in spite of his strong warnings, the local church there had not been affected and was still faithful to the truth.

19. The final part of verse 19 provides an explanation for Paul’s motivation for issuing such a pointed and dramatic command in verse 17 (turn away), which he has typically not done throughout this letter.

20. Although there is a minor textual issue that involves the addition of the particle me,n (men—on the one hand) before the infinitive of eivmi, (eimi—to be) in some manuscripts, it should be rejected and the shorter version is to be preferred.
21. Paul has stated in verse 18 that the targets of unscrupulous teachers are those designated by the adjective a;kakoj (akakos—innocent, naïve, unsuspecting), but moves on here to make it plain that he desires the Romans not to be these things, but to be discerning with respect to good and evil.
22. The Greek adjective sofo,j (sophos—wise) deals with the understanding that results in wise attitudes and conduct that makes a person clever, skillful, and successful in whatever he or she undertakes.
23. True spiritual wisdom comes from the Lord, who is the source of wisdom (Prov. 2:6; Rom. 16:27); the wise person is one who receives God’s wisdom and allows it to influence his attitude and conduct so as to reflect the moral and spiritual integrity of God.
24. The wisdom of God is contained within His word, which means that those who do not study His word, or who choose to ignore it or reject it, can only attain to cosmic, human viewpoint “wisdom” which God rejects and will ultimately destroy.  Jer. 8:9; ICor. 1:19-20
25. Earlier in Romans, Paul explicitly taught that what is truly good is the will of God (Rom. 12:2); thus, he wants the Romans to be thoroughly versed in the will of God, which will provide direction for successful Christian living.
26. Paul goes on to contrast his desire for the Romans to be thoroughly oriented to what is good with his desire that they not be affected by that which is evil.
27. The adjective avke,raioj (akeraios—innocent) literally means that which is not mixed with something else, that which is pure or unadulterated; it came to be used metaphorically of one who was pure, innocent, or uncontaminated.
28. That term is only used three times in the New Testament, and many have suggested that Paul is stating a similar thought to what Jesus taught.  Matt. 10:16
29. Jesus also taught that there were going to be enemies to the faith who would present a benign façade, designed to deceive the undiscerning, but who would have evil intentions.  Matt. 7:15-20

30. Therefore, while Paul was convinced that the Romans were obedient to the clear teachings they had received, he desired these believers to diligently consider the distinctions between good and evil, embracing the one and eschewing the other.
Doctrine of Discernment
16:20 Now the God of peace will crush Satan under your feet quickly. The grace of our Lord Jesus be with you.  {de, (cc) now--o` qeo,j (n-nm-s) the God--h` eivrh,nh (n-gf-s) genitive of product--suntri,bw (vifa--3s) 7X, to rub together hard, to smash or crush, to defeat; predictive future--o` Satana/j (n-am-s) lit. adversary, the Satan--u`po, (pa) under--o` pou,j (n-am-p) the feet--su, (npg-2p) of you all; possession—evn (pd) in, with--ta,coj (n-dn-s) lit. speed, quickness, swiftness; with speed=quickly--h` ca,rij (n-nf-s) the grace--o` ku,rioj (n-gm-s) ablative of source, from the Lord--evgw, (npg-1p) genitive of subordination--VIhsou/j (n-gm-s) apposition to kurios—supply a form of eimi--meta, (pg) with-- su, (npg-2p) you all}
Exposition vs. 20

1. Paul once again refers to God as the God of peace, since God is both the source and provider of peace for those who are in Christ.  Rom. 5:1

2. This title is appropriate, since there were false teachers competing with the sound doctrine that the Romans had embraced; sound doctrine tends toward unity and peace, while false doctrine alienates and divides believers.

3. In spite of the external attacks about which Paul warns, the believer can enjoy the peace of God as he holds to the truth in the face of divergent teachings designed to deceive him.

4. However, what is evident is that even though God is peaceful and offers terms of peace to mankind, He offers no such quarter to Satan, or to those who adopt his viewpoint.
5. While there is no explicit link between Satan and those teaching contrary doctrine, it would seem that the mention of deception and evil at the end of verses 18-19 links those espousing false doctrine with Satan.

6. There can be no doubt that Satan is the source of sin and evil in the universe, and those who will not hold to the straight and narrow of sound teaching become partners in his evil and deceptive enterprises.  IITim. 2:26; IIJn. 1:7-11
7. Since God desires His people to live in peace and harmony, and Satan seeks to create disagreements and divisions, God must decisively deal with this adversary at some point.
8. There is some irony here, in that the God of peace will overpower and subdue the spiritual adversary; He is also a God of war who will ultimately engage in righteous warfare against this unholy enemy.  Ps. 96:13; Rev. 19:11
9. This is an important lesson, since it demonstrates that even God does not achieve peace (the lack of conflict) by compromise or negotiations with His enemies.  Rev. 12:7-9
a. The dual concerns of holding to the faith once delivered to the saints, and the necessity of unity in the local church, demand that the believer maintain a balance between loyalty to the truth and unity with others in the local church.
b. Unfortunately, those who are the most concerned about maintaining the purity and truth of sound doctrine are often prone to be divisive, while those who promote unity among believers are often prone to compromise the truth in order to avoid conflict.
c. In that regard, the believer must seek to emulate God, and pursue peace (Rom. 12:18), but be willing to address the matter of evil, with which there can be no peace.
10. God is a God characterized by peace, which He offers to all through Christ; however, those who reject His offer of mercy will, like Satan, find that He is a God of righteousness, justice, and truth who will ultimately destroy His adversaries.  Ps. 97:1-3; Isa 59:18; Nahum 1:2
11. The believer must recognize that the peace of God is not the peace which comes from this world or from submitting to its beliefs; rather, God’s peace comes because Jesus has overcome the devil‘s world.  Jn. 14:27, 16:33
12. The verb Paul uses is suntri,bw (suntribo—crush), which means to cause destruction to something by making it come apart; it can be translated as break, shatter, or smash.  Rev. 2:27

13. When dealing with people, the verb means to mistreat or beat severely (Lk. 9:39); although it is not used in a military context in the New Testament, it is used in extra-biblical Greek of decisively subduing or defeating one’s enemies in battle.  IMacc. 3:22-23, 4:10,14
14. The object of defeat is none other than Satan; Paul uses the term Satana/j (Satanas), which means the adversary, ten times in the New Testament, and every reference is to the fallen angel formerly known as star of the morning, son of the dawn.  Isa. 14:12
15. The only possible reason for introducing Satan into this context is that Paul recognizes that those who oppose sound teaching (be they believers or unbelievers) are in some way manifestations of the activity of Satan.

16. The continued existence of false teachers clearly demonstrates that the forces of evil are still at work and that God has not yet defeated evil permanently.
17. The phrase under your feet is personal, but is it a statement directed only to the believers at Rome, or is it to be understood in a universal sense as something all believers will experience?
18. Another issue is whether this victory is to be a temporal one that is imminent or if this is an eschatological promise related to Satan’s final defeat.
19. Some interpreters (Schreiner, Haldane, Morris) take the promise as relating to spiritual victory in the present time, while others (Cranfield, Barrett) understand it in the eschatological sense of a final victory over Satan.
a. In support of the first view is the prepositional phrase evn ta,cei (en tachei—in or with haste or speed); the noun ta,coj (tachos) focuses on a short period of time, with reference to the speed of an activity or event.

b. In that regard, some understand it to refer to the proximity of God’s victory (in which the Romans share) and translate the phrase as soon.
c. In support of the second view is the nature of the verb suntri,bw (suntribo—crush), which often deals with a complete destruction, rendering something ineffective or useless.  Mk. 5:4, 14:3

d. It should be evident that the Lord does not completely subdue Satan until the final Gog and Magog rebellion at the end of the Millennium.  ICor. 15:24-27; Heb. 2:8; Rev. 20:7-10
20. To say that Satan would be soon crushed or neutralized by God in the Romans’ near future would be misleading. Even if the Romans were victorious over the false teachers of verses 17-18, Satan would still be actively working against them.

21. Thus, it seems best to understand this as a promise of final spiritual victory, which the believer must keep in mind as he faces the spiritual attacks of unprincipled men lest he become discouraged and cease fighting the good fight of faith. 

22. In that regard, the phrase evn ta,cei (en tachei) is used 8 times in the Word of God and actually means without delay, indicating that the promise in view will come to pass without any unnecessary postponement.  Lk. 18:8; ITim. 3:14; Rev. 22:6
23. Therefore, the knowledge of the final victory, in which all believers will share, over Satan should provide encouragement and strength to those who are the objects of satanic attack.
24. The thought of God working through the believer, but being the source of the believer’s victory, is mentioned twice in the Psalms.  Ps. 60:12, 108:13
25. Paul concludes verse 20 with a wish that is consistent with what he had stated at the beginning of this letter, and which finds a parallel in most of his New Testament letters.  Rom. 1:7; ICor. 16:23; IICor. 13:14, et al.
26. Believers must recognize that the grace of the Lord is the basis for their position in God’s plan and for their ultimate victory in the angelic conflict over the spiritual forces of evil.

Doctrine of Satan
16:21 Timothy my fellow worker greets you, and so do Lucius and Jason and Sosipater, my kinsmen.  {avspa,zomai (vipn--3s) greets, gives regards--su, (npa-2p) you all--Timo,qeoj (n-nm-s) one who honors God--o` sunergo,j (ap-nm-s) a worker with, fellow worker--evgw, (npg-1s) genitive of association, fellow worker with me--kai, (cc) connective--Lou,kioj (n-nm-s)--kai, (cc) connective--VIa,swn (n-nm-s) Jason--kai, (cc) connective--Swsi,patroj (n-nm-s) defends or saves the father--o` suggenh,j (ap-nm-p) kinsman, related by blood--evgw, (npg-1s) genitive of relationship}

16:22 I, Tertius, who write this letter, greet you in the Lord.  {avspa,zomai (vipn--1s) greet--su, (npa-2p) you all--evgw, (npn-1s) I--Te,rtioj (n-nm-s) Tertios--o` (dnms+) gra,fw (vpaanm1s) the one writing  --h` evpistolh, (n-af-s) letter, epistle—evn (pd) in--ku,rioj (n-dm-s) the Lord}

16:23 Gaius, host to me and to the whole church, greets you. Erastus, the city treasurer greets you, and Quartus, the brother.  {avspa,zomai (vipn--3s) greet, send regards--su, (npa-2p) you all--Ga,i?oj (n-nm-s) 5X, used of several believers--o` xe,noj (ap-nm-s) 14X, an alien or stranger; this is the only time it is used of one who hosts strangers--evgw, (npg-1s) objective genitive, Gaius is hosting Paul--kai, (cc) connective--o[loj (a--gf-s) whole, entire--h` evkklhsi,a (n-gf-s) assembly, local church--avspa,zomai (vipn--3s) greets--su, (npa-2p) you all--:Erastoj (n-nm-s) 3X, Erastos--o` oivkono,moj (n-nm-s) 10X, lit. one who runs a house, a steward, manager, administrator--h` po,lij (n-gf-s) of the city; objective genitive, Erastos manages the city--kai, (cc) connective--Kou,artoj (n-nm-s) Kouartos--o` avdelfo,j (n-nm-s) the brother, our brother}
16:24 The grace of our Lord Jesus Christ be with you all. Amen.
Exposition vs. 21-23

1. Paul now returns to the matter of greetings, following his warning about those who would bring false teaching from outside the congregation.
2. As Paul made clear to the Ephesian elders, spiritual dangers could arise from outside (wolves) and from inside the congregation.  Acts 20:29-30
3. However, Paul has made it plain that these satanic attacks by unprincipled men will be of limited duration and that God will eventually cause that church to triumph over Satan by means of the grace of the Lord Jesus.

4. These three verses contain greetings from those who worked with Paul and were currently in Corinth with him; it is clear from Paul’s letters that he consistently worked with a team of associates as he sought to fulfill his apostolic ministry.
5. In fact, this chapter strongly reinforces the importance of ordinary men and women who contributed in some very important ways to the ministry of Paul.

6. Paul introduces Timothy as my fellow worker, which is a term he applied previously to Prisca, Aquila, and Urbanus.  Rom. 16:3,9

7. While many of the churches in Paul’s canon would have been familiar with the fact that Timothy was Paul’s most trusted aide, the Romans are only introduced to him at the end of this letter, and in an understated way.
8. Paul considered Timothy to be such an important part of his ministry that he was actually introduced in six of Paul’s letters as a co-author; these letters include Second Corinthians, Philippians, Colossians, First and Second Thessalonians, and Philemon.

9. While some have wondered why Timothy does not have a more prominent place in the book of Romans, there are two important reasons; the first is that Timothy is a stranger to the Romans, in spite of his renown in other places.
10. The second deals with Paul’s status as the apostle to the Gentiles, which was an office he shared with no one; this letter is Paul’s initial and official introduction to the church in Rome, and his concern is that the Romans accept and embrace his gospel.
11. Therefore, mentioning relationships and people related to Paul’s ministry (no matter how important) might only detract from the solemn nature of this letter, and might even serve to diminish Paul’s apostolic authority.

12. Paul then mentions three other Jewish men who send their regards to the Roman congregation; he refers to Lucius, Jason, and Sosipater with the Greek adjective suggenh,j (sungenes—lit. born with), suggesting that they are related to Paul.
13. This term denotes those who are related by blood; however, the relationship may be a close one (father, mother, sister, brother), a more distant one (cousins, aunts, uncles), an even more distant one (tribe, clan), or the most distant one (national kinsmen).
14. Although this term cannot be pressed to mean that these people were anything more than Paul's Jewish kinsmen, it is clear that there are other Jews mentioned in this list, and they are not referred to as kinsmen.
15. Thus, it seems best to note that these men were certainly Jewish, and were probably part of Paul’s extended family and not close relatives.
16. It is also evident that Jews in the Diaspora were regularly in the habit of substituting Greek names for their given Jewish names.
17. All three names are mentioned elsewhere in the New Testament, but the three names were quite common at that time; although it is possible that they are the men mentioned in other places in the New Testament, it is not necessary that they be so identified.
18. Although some have linked the first name Lucius with Lucius of Cyrene (Acts 13:1) or with Luke, the author of the gospel bearing his name, neither identification has sufficient documentation.
19. The second man mentioned is one Jason, who a number of interpreters believe to be the man Paul encountered on his second journey.  Acts 17:1-9

20. Those who identify this as the Jason from Thessalonica do so because they believe that the representatives of the individual churches in Greece had assembled in Corinth to deliver their contributions to Paul, and possibly to make the journey to Jerusalem.  
21. One problem with this being the Jason that lived in Thessalonica is that when Luke lists the delegates that appear to be traveling with Paul to Jerusalem from Thessalonica, Jason is not mentioned.  Acts 20:4

22. Once again, evidence is lacking, and it is unwise to be dogmatic about any identification in light of the lack of clear documentation.
23. The last name Sosipater has been identified with Sopater of Berea since the spellings are variants of the same name.  Acts 20:4

24. However, the reference in Acts would appear to be identifying Sopater as one of the Gentiles accompanying Paul with the Gentile collection to Jerusalem, while Sosipater is clearly identified as one of Paul’s relatives; thus, it seems unlikely that they were the same person.

25. Paul would regularly use an amanuensis when he wrote his letters; he would often authenticate the letter by writing something at the end of it with his own hand.  Gal. 6:11; ICor. 16:21; IIThess. 3:17

26. It was customary for ancient authors to use a secretary to compose their letters; the scribe was given varying degrees of freedom in the composition.  However, since this was Paul’s first real contact with the church at Rome, it is likely that Tertius simply wrote what Paul dictated to him.
27. This is the only letter in which Paul allows the amanuensis to convey his personal greetings; since Tertius is a Latin name, it may be that he had some previous relationship with those in Rome.
28. The only real issue in verse 22 is the final prepositional phrase in the Lord, which most translations connect with the verb avspa,zomai (aspazomai—greet, send regards) as reflected in the New American Standard version.
29. However, the word order places this phrase after the aorist participle of the verb gra,fw (grapho—write) and would seem to mean that Tertius did not regard taking dictation as merely a mechanical exercise, but as part of his Christian service in the Lord.
30. The next individual who sends his regards to the Roman assembly is one Gaius, which was a very common name at that time; in fact, the New Testament references four different men named Gaius.  
a. There was a Gaius who hailed from Macedonia.  Acts 19:29

b. Another man named Gaius, from Derbe, who likely accompanied Paul when he delivered the Jerusalem offering.  Acts 20:4

c. Another Gaius was the recipient of the third epistle of John; this Gaius likely lived in Asia Minor.  IIIJn. 1:1

d. The Gaius that Paul baptized in Corinth is almost certainly the Gaius who is mentioned in Romans, since Paul wrote to the Romans from Corinth.  ICor. 1:14; Rom. 16:23

31. Several have identified Gaius (which is a Roman praenomen—e.g., Gaius Julius Caesar) with Titius Justus, who opened his home to Paul when he was forced to abandon the synagogue in Corinth.  Acts 18:6-7
32. While that identification is certainly possible and consistent with the way Romans were named (Gaius Titius Justus would be his full name), nothing can be proven with certainty.

33. Paul identifies this man as his host, which is the only time in the New Testament that the adjective xe,noj (xenos—unfamiliar, strange, alien) is used to describe those who extended hospitality to strangers.
34. His added explanation about Gaius acting as host to the whole church has been understood in a couple of ways.
a. The first is that the entire church at Corinth was accustomed to meeting in his house, which would presuppose a smaller church that could assemble in one home.

b. The second is that Gaius was the host to the whole church, which meant that he would extend hospitality to any believer who might come to Corinth.

c. While it is likely that Gaius was wealthier than others, and would be able to extend hospitality to those who visited, the term the whole church would seem to apply to a local assembly and not to the entire body of Christ.  Acts 5:11, 15:22; ICor. 14:23

35. Although scholars debate the sizes and meeting places of local churches during the first century (some think the church in Corinth may have had only 40-50 members while others believe that it must have numbered several hundred), the first view seems to be the most probable.

36. In any case, what is evident is that Gaius was a man of some means if he hosted the local church in Corinth, or even if he provided aid to every believer passing through Corinth who needed it. 

37. The next greeting comes from Erastus (beloved), which was another somewhat common name and one that is found in three places in the New Testament.  Acts 19:22; Rom. 16:23; IITim. 4:20
38. As with the other names in this list, it is difficult to say whether the three references are to the same Erastus or if two (or even three) different men are in view.
39. Paul identifies this man as the o` oivkono,moj th/j po,lewj (ho oikonomos tes poleos—manager, steward or administrator of the city), which does not refer to his standing or place in the church but to his position in secular society.
40. There has been a long and unresolved debate as to the actual meaning of this title although the Greek title is found in inscriptions (primarily in Asia Minor) during this time.

41. Many of those inscriptions refer to persons who occupied important offices and who were charged with the administration of public funds and/or the administration of public works or property.
42. Although there is an inscription to an Erastus found in the ruins of Corinth, the inscription cannot be dated with certainty; it appears to come from the middle of the first century, but may have been inscribed 50-100 years later.

43. It would seem odd for Paul to specifically mention this title if it were not an important one in the city of Corinth; most have concluded that Erastus was a public official of some consequence and was a man of some wealth and public status.

44. The final name in the list of those sending greetings is Quartus (a Latin name), a man about whom nothing other than his name is known.
45. He is simply called the brother, which has led Bruce to suggest that, since Quartus means fourth and Tertius means third, he is the actual brother of Tertius.
46. While that is creative, if he were the brother of Tertius, one would expect the personal pronoun my rather than the definite article; thus, it is best to simply regard Quartus as a Christian brother with some association with believers in Rome.
47. Verse 24 is entirely lacking in the earliest and most important manuscripts, and is a repetition of verse 20; these facts strongly favor the omission of this verse.
Profile of Timothy
1. Timothy is first introduced in the book of Acts, when Paul is on his second journey revisiting the cities in which he had established churches during his first journey.  
2. On the first journey (Acts 13:1-14:28), Paul had visited Iconium, where he enjoyed considerable success; however, the unbelieving Jewish population succeeded in poisoning the minds of Gentile unbelievers, uniting them in opposition not only to Paul, but to his recent converts.  Acts 14:1-2
3. They were forced to flee Iconium and continued their travels in the province of Lycaonia, eventually arriving at the city of Lystra.  Acts 14:5-6
4. Paul encountered a man in Lystra who had been unable to walk since his birth; when Paul healed the man, the populace responded in their own dialect and identified Paul and Barnabas as the Greek gods Zeus and Hermes.
5. Because the people were likely speaking in a dialect that Paul and Barnabas did not understand, they were not immediately aware of what was happening.  Acts 14:11-12

6. Inscriptions from that area document the fact that Zeus and Hermes were worshipped in that region at a later time (c. 3rd century AD); however, the poet Ovid (c. 43 BC-17 AD) recorded a legendary visit of Jupiter (Zeus in Greek mythology) and Mercury (Hermes) to the hill country in Phrygia.

7. These two gods apparently disguised themselves as mortal men and sought lodging in that region; when an elderly couple received them, they were turned into priests, and their house into a temple.

8. The gods were displeased with those who did not receive them favorably, and destroyed the homes of those living there.

9. It seems that the people of Lystra were aware of the legend and came to believe that the gods had returned in human form; thus, they were determined to honor them and gain their favor.  Acts 14:13

10. This event was something of which everyone in the city would have been aware; therefore, it is likely that Timothy became aware of Paul and his message at that time.
11. The Bible does not record the response of those in Lystra to the gospel, but the city was easily influenced by the negative Jews and apparently joined in the stoning of Paul.  Acts 14:19

12. Paul and Barnabas departed for Derbe, where they enjoyed considerable success before making the return trip through Lystra on their way back to Syrian Antioch.  Acts 14:21-26

13. Following the Jerusalem council (Acts 15:1ff), Paul and Silas embarked on the second journey and eventually return to Lystra, where they encountered Timothy.  Acts 15:40-16:1
14. It seems likely that Timothy had become a convert when Paul visited Lystra the first time or when he traveled through Lystra on the return trip to Antioch.

15. Timothy was the son of a mixed marriage between a Jew and a Greek; he had a Greek father, whose name is not recorded.

16. His grandmother and mother were both Jewish; his grandmother was named Lois and his mother was named Eunice.  IITim. 1:5

17. Although it is evident that Lois, Eunice, and Timothy had become believers, there is no reference to his father’s conversion, which means that he would have been considered a heathen by Jews and Christians alike.

18. Under Jewish law, the child was generally raised in the religion of his mother; however, under Greek law the father had the final say, which likely explains why Timothy was not circumcised.
19. What is evident is that Timothy was not raised in a strictly Jewish home, since his mother violated the prohibition against mixed marriages and she clearly did not have Timothy circumcised.  
Deut. 7:3-4
20. Although Timothy was not raised in a strict orthodox Jewish environment, apparently these two women did provide Timothy an education in the Old Testament scriptures which prepared him for Paul’s gospel.  IITim. 3:15
21. By the time Paul encountered Timothy, it is evident that his father had left the family or had died; the imperfect form of the verb u`pa,rcw (huparcho—to exist, to be present) should be translated as his father had been a Greek.  Acts 16:1
22. Timothy’s father was apparently a man of some prominence, which would mean that all the Jews in the area were aware of the fact that Timothy had not been circumcised, although he appears to have been raised in the Hebrew faith.

23. The Jews would then have considered him a Gentile, but the Greeks would have considered him a Jew since he was raised in his mother’s faith.

24. Jews were not supposed to marry Gentiles, but if they did, the children were regarded as Jewish and were supposed to be circumcised.

25. Although Timothy had apparently not been a believer for more than a couple of years (c. 49-51 AD), he had already developed a great reputation among the believers in the region of Iconium, Lystra, and Derbe.  Acts 16:2
26. It is widely believed that Timothy was probably 17-18 years old when Paul recognized that this young man would be a great addition to his team.
27. What drew Paul to Timothy is somewhat uncertain.  Paul references some prophecies made about Timothy but never elaborates on what they predicted.  ITim. 1:18
28. It would seem that Paul chose Timothy based on the great reputation Timothy had among those who knew him, the unspecified prophecies about him, and the leading ministry of the Holy Spirit.
29. Timothy obviously consented to Paul’s plan to use him in the ministry and then submitted to the ritual of circumcision at Paul’s request.
30. Some have wondered why Paul, who was absolutely opposed to the ritual of circumcision for Gentiles, would have a man of mixed descent circumcised.
31. Paul was aware of the fact that Timothy was going to be involved in a ministry that would expose him to many unbelieving Jews who would have been shocked and alienated by the fact that Timothy was not circumcised.
32. Since Timothy’s mother was Jewish, he would only be considered Jewish in the eyes of the Jewish world if he had complied with the ritual of circumcision.
33. Paul did not circumcise Timothy for any reason related to salvation or spiritual growth; he merely did it to eliminate any unnecessary problems that Timothy would otherwise have faced in gaining an audience among the Jews.
34. If Timothy was not circumcised, he would continually give offense to the Jews and provide no advantage to the cause of Gentile freedom; therefore, as part of his strategy for the ministry, Paul removed this stumbling block.
35. Paul was prepared to become all things to all people in order to win those who were positive, and he obviously expected those on his ministry team to be willing to do the same.  ICor. 9:19-22
36. At some point, although the New Testament is never explicit as to the time, Timothy was formally ordained to the ministry, which demonstrated the importance Paul placed on the duly authorized royal chain of command.  ITim. 4:14

37. From that point forward, Timothy was a nearly constant companion of Paul and reflected his ongoing allegiance to the principles of the truth, carefully and closely following and teaching all that Paul taught.   ITim. 4:6
38. Although Timothy is not mentioned much in the book of Acts, it is apparent that he quickly became one of Paul’s most trusted aides; Timothy is linked with the church at Corinth (IICor. 1:1), the church at Philippi, the church at Colosse, and the church in Thessalonica.

39. Paul describes Timothy by the following complimentary terms or phrases:
a. My fellow worker.  Rom. 16:21

b. One who was engaged in the work of the Lord.  ICor. 16:10 

c. A slave of Christ Jesus.  Phil. 1:1
d. A Christian brother.  Col. 1:1

e. God’s fellow worker.  IThess. 3:2
f. My child (ITim. 1:18), my beloved and faithful child in the Lord (ICor. 4:17), and my genuine child in the faith.  ITim. 1:2

g. He reflected the views of Paul so well that Paul designated him as equal in soul.  Phil. 2:20

h. A believer who did not pursue his own interests, but one who pursued the interests of Jesus Christ.  Phil. 2:21

i. A believer of proven value.  Phil. 2:22 
j. A believer who was loyal to the doctrine and willing to emulate the conduct of Paul himself.  ITim. 4:6; IITim. 3:10 
40. Paul entrusted Timothy with difficult assignments, which Timothy apparently accomplished to Paul’s satisfaction; it is evident that Paul did not tolerate those that did not show the same sort of commitment and resolve that he himself possessed.  Acts 15:36-39

a. He was entrusted to return to Thessalonica and report on the situation there, even though Paul knew that there was some danger involved.  IThess. 3:1-6; Acts 17:1-10

b. While Paul was in Ephesus, he sent Timothy into Macedonia for the purpose of reporting back to Paul on the state of the Corinthian church, which was exhibiting considerable hostility toward the apostle.  Acts 19:22; ICor. 4:17,16:10-11
c. He was loyal to Paul during his first imprisonment in Rome and is mentioned in the salutations of the prison epistles to Colossae, Philemon, and Phillipians; most recognize that this indicates that Timothy was present with Paul.
d. He intended to send Timothy to Philippi (Paul may have been released before he left), to check on the status of that local church, and spoke of him in very glowing terms.  Phil. 2:19-22
e. Following Paul’s release from his Roman prison, he entrusted Timothy with the very difficult task of restoring order to a local church that had defected from the sound doctrine Paul had taught them.  Acts 20:29-30; ITim. 1:3
41. Although some have sought to denigrate Timothy and his character based on some of the instructions in the two letters to him, a careful study of the epistles indicates that Paul considered Timothy to be a believer of sterling character and unswerving loyalty.  ITim. 1:2,18, 4:6,10, 6:20; IITim. 1:2,14, 3:10

42. Because of his relative youth, Timothy (probably in his early thirties) was instructed to avoid youthful indiscretions (IITim. 2:22) and not to allow older believers to make an issue out of his age.  
ITim. 4:12

43. Timothy had an uspecified health issue with his stomach which apparently troubled him on an onging basis; he does not appear to have enjoyed robust health.  ITim. 5:23
44. After Paul left Timothy to pastor the church in Ephesus, history suggests that Timothy remained as pastor of that church and was still in Ephesus when Paul summoned him to Rome just prior to his execution.  IITim. 4:9
16:25 Now to Him who is able to establish you according to my gospel, namely the proclamation of Jesus Christ, according to the revelation of the mystery which has been kept secret since eternity past,  {de, (cc) transitions to new subject--o` (ddms+) du,namai (vppndm-s) the one being able, capable; dative of recipient--su, (npa-2p) you all; object of infinitive sterizo--sthri,zw (vnaa) 13X, to fix firmly in place, to establish, to confirm, to strengthen; complementary infinitive--kata, (pa) according to a standard—to, euvagge,lion (n-an-s) the gospel--evgw, (npg-1s) subjective genitive, Paul proclaims the gospel--kai, (cc) explanatory, namely, that is—to, kh,rugma (n-an-s) 9X, what is proclaimed, the content of a public announcement--VIhsou/j (n-gm-s) objective genitive--Cristo,j (n-gm-s) Christ, Messiah, apposition to Jesus--kata, (pa) according to--avpoka,luyij (n-af-s) lit. to uncover something, to make it know, a revelation, a disclosure--musth,rion (n-gn-s), a mystery; deals with the thoughts, plans, and dispensations of God hidden from men until God reveals them; objective genitive--siga,w (vprpgn-s) 10X, to be quiet or silent; passively, to keep silent, to conceal; modifies musterion--cro,noj (n-dm-p) times, periods of time; dative of time--aivw,nioj (a--dm-p) dative of apposition; ages, eternity past}

Exposition vs. 25
1. Paul now closes his letter to the Romans with a doxology (a short formula or hymn in praise of God); unfortunately, this passage has a rather difficult textual history that has led many to reject it as a non-Pauline addition.
2. Some manuscripts place it after Romans 14:23, others place it after Romans 15:33, and in some manuscripts, it is missing entirely.

3. Since its placement in the text is somewhat uncertain, this has led to doubts about its authenticity; others are troubled by the content of these verses, which they reject on the grounds that it is not Pauline in style or vocabulary.
4. However, while there may be numerous reasons for rejecting the authenticity of the passage, there are also significant reasons for accepting it as written, and written by the hand of Paul.
a. The first reason for including the text at this point is the fact that the primary Alexandrian witnesses (generally viewed as the most accurate family of texts) include it, as do many of the secondary witnesses.

b. The second reason is that the language of the doxology (which many consider to be un-Pauline) has a number of parallels with the opening chapter of Romans.

c. While some state that the vocabulary in this section does not reflect the writing of Paul, there is no term or phrase that is not found elsewhere within his writings, with the exception of the rare term profhtiko,j (prophetikos—prophetic, inspired).  Rom. 16:26
d. Third, some who reject this section are also interpreters who reject Pauline authorship of the epistles to the Ephesians and Colossians; if one accepts Pauline authorship of these books, then the language in Romans is not a barrier to accepting it as original. 

e. Lastly, if the doxology is rejected as part of the original text, this impressive work ends with the phrase Quartus the brother, which seems highly unlikely.
f. Even those that reject this section as part of the original work admit that the text does fit the letter and restates some of its main themes.
5. As Schreiner (who does accept the text as original) has observed, “What we have here is a carefully formulated and syntactically complicated conclusion that is redolent (suggestive) of the central themes of Romans.”

6. This all leads to the conclusion that Paul wrote this and that the contents function as an inclusio, which is a literary device that places similar material at the beginning and at the end of a section or letter.

7. Paul begins his word of praise to God with a formula that uses the dative construction (to Him who is able), which is something that is typical of doxologies.  Eph. 3:20; Phil. 4:20; ITim. 1:17; 
Jude 1:24

8. He begins with an emphasis on the power of God that is able to strengthen believers as they live out the Christian way of life in the hostile environment of the Devil’s world.
9. The matter of God’s power is the first parallel with what Paul wrote in chapter 1, where he referenced God’s power in the resurrection and in the good news.  Rom. 1:4,16

10. The verb sthri,zw (sterizo—strengthen, establish) provides the second direct reference to the introductory content in chapter one, where Paul indicated that his purpose in coming to Rome was related to the matter of confirming or strengthening the believers there in the principles of sound doctrine so that they could be spiritually stable.  Rom. 1:11

11. Here, Paul deals with the matters of spiritual strength and stability from the perspective of God and His omnipotent ability to provide the support believers must have in order to survive the pressures of the angelic conflict.

12. Spiritual stability means that the believer clearly understands the principles of the truth and remains committed to them in the face of adversity, alternate viewpoint, and demonic attack; it denotes the ability to stand one’s spiritual ground and not waver in doubt or unbelief.
13. Those who are not stable spiritually manifest their instability in a number of ways, including a loss of spiritual appetite, rejection of authority, refusal to forgive, emotional mood swings, refusal to acknowledge or deal with the old sin nature, lack of desire for the fellowship of other positive believers, moral uncertainty, and a desire for relationships with those who are not positive.

14. The purpose of being strengthened in the truth is so that believers will not succumb to the temptations from their own sin natures (Rom. 6:23), to the attacks of those who set out to deceive them (Rom. 16:18), or to the thinking of demons.  IICor. 2:11, 11:3

15. The result of not having sufficient spiritual strength to stand one’s ground in the angelic conflict is that these (in fact, all) believers may question the truth, potentially reject it, and then leave it altogether.  ITim. 4:1
16. This is not an exhortation for the believer to demonstrate his strength or resolve, but an assurance that God will provide each believer who walks in faith the strength to complete his Ph2 in an honorable fashion.
17. What follows certainly indicates that the strength God supplies does not come to the believer apart from the function of the communicator and the sound content he teaches.  

18. Paul has already informed the Romans that their strength and stability would be increased by his apostolic function, without explaining exactly how that would be accomplished.  Rom. 1:11

19. What is clear is that the Holy Spirit works in and through the sound doctrine being taught by adjusted communicators in order to provide believers the necessary strength and doctrinal stability to continue fighting the good fight.

20. The term establish is modified by the prepositional phrase according to my gospel, which may be understood to denote the norm or standard by which the strengthening occurs.
21. It may also be understood as the means by which the believer is strengthened, and several interpreters have rightly concluded that both may be included in Paul’s thinking since both are true.
22. He qualifies the term gospel with the personal pronoun evgw, (ego—my), which should not be taken to mean that Paul had a version of the gospel that was unique to him.
23. Rather, the genitive is subjective and makes Paul the subject who offers the gospel to those that will listen to him; it may be translated as the gospel which I proclaim.
24. The use of the term euvagge,lion (euangelion—good news, gospel) provides the third grammatical link to the opening section of Romans.  Rom. 1:1,9,16
25. One should recognize that the term gospel is not to be limited only to the Ph1 proclamation of the truth that brings salvation; rather, it encompasses all the Ph2 and Ph3 information that the believer must understand if he is to enjoy spiritual stability in an uncertain and changing world.
26. Paul follows that prepositional phrase with an explanatory or epexegetic use of the conjunction kai, (kai—even, namely, that is), which introduces some clarification about Paul’s gospel.
27. It denotes much the same thing as the previous phrase according to my gospel, but focuses on the good news specifically as it relates to the proclamation of Jesus Christ.
28. The term kh,rugma (kerugma—preaching) can refer either to the action of a kh/rux (kerux—herald, messenger) or it can refer to the content the herald proclaims; here, it should be understood in the latter sense of the content.
29. The herald was one who was vested with public authority and who conveyed the official messages of kings, magistrates, princes, and military commanders; this man provided a public summons and also performed various other duties.
30. Although some have taken the genitive Jesus Christ that follows in a subjective sense (which is one way it can legitimately be understood; Matt. 12:41), most interpreters have recognized that the genitive is objective and that Jesus Christ is the object/subject of the message and not the one proclaiming it.
31. The proclamation about Jesus Christ does not merely include the basic gospel message; it encompasses the entirety of His preexistence as God the Son, His virgin birth, the hypostatic union, His earthly life, death, burial, resurrection, ascension, His exaltation as Lord, His current activity on behalf of believers, and His glorious future.
32. The proclamation includes all these aspects of Christology, along with all the soteriological realities inherent within the gospel such as the righteousness of God, imputation of righteousness and life, the baptism of the Holy Spirit, union with Christ, and all other doctrines related to Ph1 salvation.
33. The teaching about Jesus Christ must also include such factors as the fulfilling of the Jewish covenants, retroactive positional truth and current positional truth, Ph2 sanctification, and the doctrines related to Ph3 glorification.

34. Paul goes on to indicate that the matter of his gospel and the proclamation of Jesus Christ are consistent with the standard of the revelation of the mystery.
35. Paul once again uses the preposition kata, (kata—according to a norm or standard) to introduce another statement that some understand as being parallel with the previous prepositional phrase according to my gospel and others interpret as modifying the verbal phrase able to strengthen.
36. While some make a case for the latter understanding, it seems preferable to understand the phrase as modifying the previous phrase the proclamation of Jesus Christ; this means that Paul’s gospel is consistent with the revelation of the mystery.
37. The noun musth,rion (musterion--mystery) is derived from the Greek verb meu,w (meuo), which means to learn the secret about something.
a. It is not used of that which cannot be understood; rather, it is used of that which is secret, hidden, or not obvious.

b. Outside of the New Testament, the noun was used as a technical term for the Greek religious cults and included their secret doctrines and practices into which one must be initiated.

c. Those who were on the outside, those not initiated into the cult, were denied access to the knowledge of these secret doctrines and practices.

d. Through various forms of religious rituals and sufferings, the devotees entered into the suffering of their particular god or goddess (female deities were equally as common as male deities were); thus, they acquired a share in the destiny of that god or goddess.

e. As they progressed in terms of devotion to the god, they were gradually given access to the mysteries of that religion; in order to be given knowledge of the mysteries, they had to take a vow of absolute silence.

38. The term refers to the secret thoughts, plans, dispensations, and doctrines of God that are hidden from the human race but are manifested by means of divine revelation to those to whom God chooses to reveal them.
39. While there are a number of mysteries referenced in the New Testament, the mystery of God in this particular context focuses specifically on the person and work of Jesus Christ, whose person, coming, and work were part of God’s secret counsel.  Col. 2:2

40. While the Old Testament contained a good deal of information with regard to the matter of Messiah, the particulars of His person and His work were not fully revealed.

41. The fact that God would send His own Son in the hypostatic union to become the lamb of God who takes away the sin of the world, and the fact that He would bear the sins of all people and would be raised from the dead to enter into eternal glory, were all parts of this mystery.
42. The fact that salvation would be proclaimed in His name and offered to all men (Jew and Gentile alike), and that all those who believed would be united into a single flock to share in His glory, was not clearly revealed prior to the Church Age.  Acts 4:12; Jn. 10:16; Eph. 3:4-6

43. Paul indicates that while these truths (and many others) have been revealed through the ministry of the Holy Spirit by the time he writes Romans, God had not provided this complete revelation of His plan prior to the First Advent.
44. Paul will describe this mystery by using a series of three passive participles that relate to the matter of God’s mystery being hidden and His secret counsels and decrees being revealed; the first participle is found at the end of verse 25 and the other two are in verse 26.  
45. The verb siga,w (sigao—kept secret) first means to be quiet or silent or to say nothing; it came to be used of keeping something from becoming known, keeping something secret or concealed.
46. There is a real tension between the matter of something being revealed and the matter of something being hidden or concealed; how can the mystery be hidden in the Old Testament and yet exposed in the prophetic scriptures?
47. Rather than seek to eliminate the tension, it is wise to recognize that both things are true; the Old Testament did not clearly reveal all the matters inherent within the gospel.
48. However, the Old Testament provided prophecies regarding the Messiah, various types and shadows that prefigured New Testament truths, and rituals that likewise foreshadowed God’s plan for, and through, His Messiah.
49. What is clear is that Paul recognizes that there is continuity between the Old Testament revelation found in the prophetic scriptures and what has been fully manifested in the gospel of Jesus Christ.
50. What was foreshadowed in the Old Testament via types, figures, analogies, and shadows is now clearly perceived in the person and work of Jesus Christ as contained in the gospel Paul proclaimed.
51. While some have understood the datives of time to refer to the times or ages from creation until the coming of Christ, the phrase is used two other times in Paul’s writings and emphasizes the fact that God’s plan in Christ was not revealed prior to, or after, man’s creation.
52. The emphasis here is on the fact that the secret counsels of God are unique to Him and are only revealed at the time God, who is the Lord of history, chooses to reveal them.

53. God rules over every time or age that exists, from eternity past to eternity future, and is working out His eternal purposes in the world of time; further, all God’s purposes will be fulfilled and will be fulfilled at the specific time He determines.  ITim. 2:6, 6:15
16:26 but now which has been manifested and which has been made known through the prophetic Scriptures, according to the decree of the eternal God, to bring about the obedience of faith among all the nations;  {de, (ch) but--nu/n (ab) now, at the present time--fanero,w (vpapgm-s) to make visible, to reveal, expose, manifest; modifies the term mystery--te, (cc) introduces an addition, and; also indicates that this phrase modifies the final verb gnorizo--gnwri,zw (vpapgn-s) used causatively, to make known, having been made known; refers back to mystery; actually occurs at end of verse—dia, (pg) through, intermediate agency--grafh, (n-gf-p) the writings, scriptures--profhtiko,j (a--gf-p) 2X, pertaining to what is inspired, what comes through a prophet, prophetic--kata, (pa) according to--evpitagh, (n-af-s) 7X, an authoritative order or command, a decree--o` qeo,j (n-gm-s) the God; subjective genitive, God issued the decree--aivw,nioj (a--gm-s) of ages, eternal; attributive adjective—eivj (pa) introduces God’s ultimate purpose--u`pakoh, (n-af-s) lit. a hearing or listening under, being in compliance, obedience--pi,stij (n-gf-s) of faith--eivj (pa) lit. into, having penetrated--pa/j (a--an-p) all—to, e;qnoj (n-an-p) the nations}

16:27 to the only wise God, through Jesus Christ, to Him be the glory forever. Amen.  {mo,noj (a--dm-s) denotes the only one in a class, only, alone; attributive adjective, modifies articular participle in verse 25, the one being able--sofo,j (a--dm-s) wise, skillful, clever--qeo,j (n-dm-s) God, dative of recipient-- dia, (pg) through--VIhsou/j Cristo,j (n-gm-s) through, intermediate agent--o[j (aprdm-s) to whom, God is the antecedent--h` do,xa (n-nf-s) glory, praise, the glorification—eivj (pa) into--o` aivw,n (n-am-p) the ages; into the ages=forever--avmh,n (qs) amen, so be it, I believe it}

Exposition vs. 26-27

1. Verse 26 begins with an adversative use of the conjunction de, (de—but), which is designed to contrast what follows with the fact that the mystery of God had been kept hidden or secret.
2. Paul also adds the adverb of time for emphasis; he uses the adverb nu/n (nun—now) to emphasize the present time of more complete revelation in contrast with the past time of partial revelation.
3. It should be noted that the preceding participle siga,w (sigao—to be concealed, to be kept secret) at the end of verse 25 was a perfect tense, indicating the ongoing hiddenness of God’s plan in Christ.
4. The participle of fanero,w (phaneroo—to make something visible, to reveal, to manifest or expose) at the beginning of verse 26 is an aorist, which points to a definite event that made God’s plan evident; that event was the Incarnation and work of Jesus Christ.
5. While some have connected the next prepositional phrase dia, te grafw/n profhtikw/n (dia te graphon prophetikon—through the prophetic writings) with the first participle fanero,w (having been manifested), that is not the force of the Greek.
6. The use of the conjunction te, (te—and, even) indicates that the phrase through the scriptures  should be understood to be modifying the final participle at the end of the verse, having been made known.
7. This also indicates that the other three prepositional phrases should be construed with the same final participle gnwri,zw (gnorizo—to make known).
a. The mystery was made known through the agency of the prophetic scriptures.

b. The mystery was made known on the basis of God’s decree.

c. The mystery was made known for the purpose of engendering the obedience of faith.
d. The mystery was made known to all nations.
8. In fact, while all the modifiers of the noun musth,rion (musterion--mystery) are participles, it is best to render the participles in verse 26 as finite verbs.
9. If one supplies a concessive sense to the first participle, the force of it would be that even though the mystery has been hidden, it has now been made manifest and been made known.
10. The phrase through the prophetic writings is not translated well by the New American Standard version since Paul does not use the genitive of the noun profh,thj (prophetes—prophet, a person who proclaims God’s will).
11. Rather, he uses the rarer adjective profhtiko,j (prophetikos—prophetic), which pertains to the inspired utterances of the prophet that are expressed in his writings.  
12. Several interpreters have noted that one might expect Paul to say something different here; one might expect the agency through which the mystery was made known to refer to the gospel or to other New Testament revelation.
13. However, Paul clearly has the inspired Old Testament writings in view, just as he did in his previous comments to the Romans, forming yet another clear connection with Paul’s introduction.  
Rom. 1:2

14. While the Old Testament revelation had an element of mystery to it in that it did not explicitly detail the gospel of Jesus Christ, the prophetic scriptures bore witness to various aspects of God’s plan for Messiah and the salvation of all men.
15. What Paul means here is that with the public advent of Jesus Christ, with the knowledge of His death, burial, resurrection and ascension, the meaning of the prophetic writings, which may be obscure at times, are made now capable of being correctly understood.
16. The eternal plan of God, defined by the single term mystery, may only be understood fully through the teachings found in the Old Testament prophetic scriptures.

17. All of this secrecy, and the fact that all would eventually be revealed, is declared to be in accordance with the decree of God.
18. The Greek noun evpitagh, (epitage--lit. a standing upon) can refer to that which has been explicitly ordered or commanded, or it can refer to the authority or right to issue an authoritative order.
19. In this case, it matters little, and both may be in view since God has the authority to issue commands as part of His sovereign control of human history; this emphasizes that God made the decision to reveal the mystery at the time in history that He chose.
20. If one chooses to understand the term as a command or decree, he should not look for a specific historical command (Godet sees it as the Great Commission), but should understand this in terms of God’s eternal decision to reveal the mystery of His will.  Eph. 1:9

21. The use of the adjective aivw,nioj (aionios--time, ancient time, future time, eternal) indicates that the long ages of the past and the ages of the future are equally under the control of the eternal God.
22. The understanding of God’s mystery has a purpose, which has been referenced previously in Romans; that purpose is the obedience of faith, which is another grammatical link to Paul’s introductory comments.  Rom. 1:5
23. The phrase obedience of faith has been understood in various ways, which include the following:

a. Obedience to the faith, the body of accepted doctrine; however, the absence of the definite article works against this view.

b. Some take the genitive of faith to be epexegetical, which would mean the obedience that consists in faith; specifically, Paul desired those that heard him to respond in faith, which constitutes obedience to God.  Jn. 6:29

c. Others see the genitive as being subjective, which would indicate that obedience is what faith produces or that which faith demands.

d. Others classify the genitive as a genitive of source; thus, biblical obedience comes from the source of faith.

e. Some simply classify the genitive as adjectival and render it something like believing obedience.
24. It has been acknowledged that the phrase is ambiguous and may well be designed to express two ideas at the same time; the first is the obedience that consists in faith, while the second is the obedience that is the product of faith.

25. What can safely be said is that Paul links these two concepts intentionally and that he did not conceive of faith and obedience as being mutually exclusive; true obedience always involves faith, and one cannot express faith apart from obedience in the mental attitude, or verbally or overtly.  
Heb. 11:1,6
26. While some desire to interpret the final prepositional phrase as having a similar force to the use of the preposition evn (en--in, among) with the locative, it does not have the same force.  Rom. 1:5
27. Instead, the use of the preposition eivj (eis--into) with the accusative is designed here to indicate the extent of obedience, even as far as the nations.
28. As Paul has made quite clear in this book, the universal nature of salvation is something that is consistent with Old Testament revelation and the worldwide scope of the gospel.  Rom. 9:23-26, 30; 10:18-20
29. In verse 27, Paul returns to the construction with which he began his doxology; the initial dative phrase to the only wise God modifies the initial dative to Him who is able in verse 25.
30. While some have debated how the initial three words are to be translated, the New American Standard adequately conveys the meaning of these two adjectives that modify the noun qeo,j (theos--God).
31. The adjective mo,noj (monos--only, alone) describes the only person or item in a particular class; God has eternally existed as the sole God of the universe.  Ps. 86:10; Isa. 37:20
32. He is described by the second adjective sofo,j (sophos--wise), which describes one who possesses wise attitudes and conducts himself in a wise or skillful way; it denotes the intelligence and experience that manifest themselves in productive and proper behavior. 
33. The phrase here does not imply that there are some gods who are not wise; rather, it means that God has the experience, skill, and wisdom to formulate the best plan and the ability to execute that plan in the best way.

34. As one should know, the gods of the pagans are not wise; in fact, they do not exist.  Ps. 96:5; 
Isa. 37:19; ICor. 8:4-6

35. The physical idols are mere representations of men’s spiritual ignorance; any real spiritual power behind idols is the power of demons.  ICor. 10:19-21; Rev. 9:20

36. Those that fabricate a god of their own making, relying on their own understanding and ingenuity to determine his attributes and character, will find that their “god” is not the God of the Bible.

37. God’s unique character and His great wisdom are no more clearly seen than in the plan of salvation, a plan that addressed every matter necessary to provide eternal life to fallen men without compromising any aspect of God’s essence or character
38. The syntax of the final part of verse 27 is complicated by the use of the dative of the relative pronoun o[j (hos--to who, to whom), which some have construed with the previous prepositional phrase through Jesus Christ.
39. On the other hand, some manuscripts recognized the apparent difficulty and simply eliminated it from the text, which is only a clumsy attempt to remove the problem.
40. However, the dative continues the thought of the previous datives and should be taken as a reference to the only wise God.
41. The Greek noun do,xa (doxa--glory) can be used to refer to the greatness, magnificence, or splendor that God possesses as part of His nature; He lives in a state of glory that is beyond human comprehension.  Ps. 104:2; ITim. 6:16
42. The term is also of the honor or glory one bestows on someone as recognition of his performance, status, position, or his attributes.
43. That is the sense in which it is used here; it refers to the fact that all believers and elect angels will honor, praise, magnify, and glorify God for His person and His works.  Rev. 4:9-11, 15:3-4
44. All prayer, worship, thanksgiving, and other means of glorifying God are to be offered through Jesus Christ, who is the only mediator between God and man.  ITim. 2:5; IPet. 2:5
45. While this temporal realm is one in which all glory and fame are fleeting, the glory and praise that will come to God will extend into the ages; the praise of God will last forever, throughout the endless ages of eternity future.
46. Paul no doubt offers this doxology because he is overwhelmed with gratitude that God had chosen him and given him the privilege of proclaiming the gospel, which is the culmination of God’s plan.

47. It is through the gospel that all the promises and prophecies of the Old Testament are brought to fruition, and it is in Jesus Christ that all things will be resolved for the greater glory of God.  Eph. 1:9-10
48. God’s eternal plan to glorify Himself requires all the events of human history to unfold as He knows they will; Paul is quite thankful that God has chosen him to play such an important part in the drama of salvation.
49. Like Paul, the adjusted believer can only respond to all these great truths with a strong affirmation of agreement, which is the meaning of the final term avmh,n (amen).
50. The particle avmh,n (amen) is the Greek equivalent of the Hebrew !mea' (amen), which is derived from a verb that conveys the idea of firmness or certainty.
51. The Hebrew verb is used to denote that which is faithful, sure, or dependable, while both the Hebrew and Greek particles are used to denote a strong support for what has been stated.
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